Lexia w-

Culto
Worship

MNon & solo teologicamente che si pone |a trascendenza, o nel foro Interiore
degll individul, ma anche, e forse soprattutto, nella comunicaziones: & at-
traverso la parola, financo quella interiore, come pure Attraverso | gestl,
ke posture, le espression | del volto, che gll esseri umani projettant ndlo spa
zioe nel tempoil simulacrodi un essere superiore, o perlomenc di una su-
periore dimensione dell'esistenza, cul accedere soloin occasiond extra-or-
dinarie, e secondo percorsi accuratamente codificati, E pol sempre nella co-
municazions, argamente intesa, che questi simulacr delontologlaments
altro® sono condlvisl & potenziatl nellafflato di un gruppo, di una comu-
nitd, di una fede. Il numero =12 di <Lexias getta uno squardo partecipe
ma rigoroso sulke forme semiolinguistiche di questa intérazone, caratte
ristica dell’ umano attraverso | secoll ¢ le culture. Contemporaneamente si
interessa al desting di tali forme nell'epoca delle socletd secolarizzate, o di
gquelle in cul ke vie tradizionall del moro comivono & oo mpeto md Con nuo-
Wi mod | di porre la trascendenza Da un lato, dungue, c 5i interroga sucosa
slano (e su come dano’) la preghiera, il rituale e il culto relle religionl tra
dizionalmente intese. Dallaltro lato 4 investigano ke metamorfosl di que
sta comunlcarians ndle avventure postmode me del sacro, quando |l sn
so diella trascendenza sl tramuta in quells di ena trascendenza del senso.
Me deérhva un mosaico complesso di saggi e analisl, che spazianodalla pre
ghiera nelle Religioni del Libro sino ai culti civili, mediaticl, consumistici,
artisticl delle societd contemporanee,

Contritut di / Contributions by Moy Al malech, Lukgl Berzand, Andrea Catellan |, Eleonora
Chaliils, A s g Chr st Gdodoi, G lan uch Cuczes, Marcel D aned, Snton nel & DonBchevi, Gk
s Ferrars, FranostoD Ganslalo, Carlo Gendva, Danbela Ghidoli, Milena Histosa-Ma kova,
Evangsos Eourdis, Eric Landowsd, Massimo Leone, Eva Havarm Maminez, Andrea Papa-
ddern, kenmy Porzo, Miches| SEersteln, Lula 5ol ks Zepeda, Simona Stana, Cytegy B. Sainy,
Dawiide Tattl, Dimmeitar Teanda i, Ugo Wodll, Renil ¥ankowve

in mperting
Banto i figara femminile in pregliera
Corte & Stefsno deli= Camne, centro storkcod| Lecos. 155N 1720-5298

15BN o7B-HE-548 51054 |\ “”
: (i)

Curg 35400 LR RE 4L

diysiop £ 03N

3

“

X

%) e

e A e

"ty B b

CULTO

WORSHIP

a cura di
Massimo Leone




LEXIA. RIVISTA DI SEMIOTICA

LEXIA. JOURNAL OF SEMIOTICS

II-12



Lexia

Rivista di semiotica

Direzione / Direction
Ugo VoLLI

Comitato di consulenza scientifica /
Scientific committee

Fernando ANDACHT
Kristian BANKOV
Pierre-Marie BEAUDE
Denis BERTRAND
Omar CALABRESE }
Ratl DoORRA
Ruggero EUGENI
Guido FERRARO

José Enrique FINOL
Bernard JACKSON
Eric LANDOWSKI
Giovanni MANETTI
Diego MARCONI
Gianfranco MARRONE
José Maria PAz GAGO
Isabella PEZZINT
Marina SBISA
Frederik STJERNFELT
Peeter TOROP

Eero TARASTI
Patrizia ViOLI

Redazione / Editor
Massimo Leone

Editori associati di questo numero /
Associated editors of this issue

Pierluigi Cervelli, Alfredo Cid Jurado,
Marco De Marinis, Nicola Dusi, Eder
Garcia Dussan, Armando Fumagalli,
Gérard Imbert, Claudio Guerri, Stefa-
no Jacoviello, Federico Montanari,
Francesco Mazzucchelli, Fabian Ga-
briel Mossello, Maria Pia Pozzato, Ma-
ria Luisa Solis Zepeda, Simona Stano,
Maria Juliana Vélez

Sede legale / Registered Office

CIRCE “Centro Interdipartimentale
di Ricerche sulla Comunicazione”
con sede amministrativa presso
I'Universita di Torino
Dipartimento di Filosofia

via Sant’Ottavio, 20

10124 Torino

Info: massimo.leone@unito.it

Registrazione presso il Tribunale di
Torino n. 4 del 26 febbraio 2009

Amministrazione e abbonamenti /
Administration and subscriptions

Aracne editrice S.r.l.

via Raffaele Garofalo, 133/A-B
00173 Roma
info(@aracneeditrice.it

Skype Name: aracneeditrice
www.aracneeditrice.it

La rivista puo essere acquistata nella sezio-
ne acquisti del sito www.aracneeditrice.it
E vietata la riproduzione, anche parziale,
con qualsiasi mezzo effettuata compresa
la fotocopia, anche a uso interno o didatti-
co, non autorizzata

I edizione: giugno 2012
ISBN 978-88-548-5105-4
ISSN 1720-5298

Stampato per conto della Aracne edi-
trice nel mese di giugno 2012 presso la
tipografia «Ermes. Servizi Editoriali
Integrati S.r.l.» di Ariccia (RM).

«Lexia» adotta un sistema di doppio
referaggio anonimo

«Lexia» is a double-blind peer—reviewed
journal



Lexia. Rivista di semiotica, 11—12
Culto

Lexia. Journal of Semiotics, 11-12
Worship

acura di
edited by
Massimo Leone

Contributi di

Mony Almalech

Luigi Berzano

Andrea Castellani
Eleonora Chiais
Anastasia Christodoulou
Gianluca Cuozzo
Marcel Danesi
Antoaneta Dontcheva
Guido Ferraro
Francesco Galofaro
Carlo Genova

Daniela Ghidoli

Milena Hristova-Markova
Evangelos Kourdis

Eric Landowski
Massimo Leone

Eva Navarro Martinez
Marco Papasidero
Jenny Ponzo

Michael Silverstein
Marifa Luisa Solis Zepeda
Simona Stano

Gyorgy E. Szényi
Davide Tatti
Dimitar Trendafilov
Ugo Volli

Reni Yankova




Copyright © MMXII
ARACNE editrice S.r.l.

www.aracneeditrice.it
info(@aracneeditrice.it

via Raffaele Garofalo, 133/ A-B
o0o173 Roma
(06) 93781065

ISBN 978-88-548-5105-4

I diritti di traduzione, di memorizzazione elettronica,
di riproduzione e di adattamento anche parziale,
con qualsiasi mezzo, sono riservati per tutti i Paesi.

Non sono assolutamente consentite le fotocopie
senza il permesso scritto dell’Editore.

I edizione: giugno 2012


www.aracneeditrice.it
info@aracneeditrice.it

II

33

63

89

109

137

Indice

Prefazione / Preface
Massimo Leone

Parte I
Il senso del culto nella religione

Part 1
The meaning of worship in religion

1.1 Prospettive semiotiche / Semiotic perspectives

Culto, preghiera, tefillah
Ugo Volli

Shikata ga nai ou Encore un pas pour devenir sémioticien!
Eric Landowski

Il rito senza parole e il cadavere che sempre racconta: pratiche
di destrutturazione semiotica nella tradizione tibetana
Guido Ferraro

From the Hieroglyphic Monad to Angel Magic. Semiotic
Aspects of John Dee’s Esotericism
Gyorgy E. Szonyi

Hablar a Dios
Maria Luisa Solis Zepeda



6

153

169

101

213

233

247

263

279

Indice

L’initiation a la priére dans le Chemin de la vie éternelle du
jésuite Antoine Sucquet (1623): un parcours entre image et
texte

Andrea Catellani

What Does “Psalm” Mean in Hebrew?
Mony Almalech

Being in Order. Ritual and Habit in Charles S. Peirce’s Philo-
sophy

Reni Yankova

1.2 La prospettiva interdisciplinare /
The interdisciplinary perspective

I rito ovvero la questione dell’origine
Sergio Ubbiali

Dal cult al culto: I'irritazione della vicarious religion
Luigi Berzano

Mediare le religioni africane: il caso del Pentecostalismo
Cecilia Pennacini

Il senso della preghiera nella prospettiva delle pratiche sociali
Carlo Genova

La morfologia della preghiera nell’agiografia medievale
Marco Papasidero

Parte II
Il senso del culto al di la della religione
PartII

The meaning of worship beyond religion

2.1 Culti civili / Civil Worship



297

327

357

377

395

411

429

443

461

Indice 7

The Eucharistic Chiastic Trope in American “Civil Religion™:
Ritual Interdiscursivity and the Production of Cultural Inter-
texts

Michael Silverstein

A Ritual to Deal with an Unspeakable Trauma: the Case of
the Mothers of the Plaza de Mayo

Cristina Demaria

Anna Maria Lorusso

Listituzione cultuale del Reich. Echi contemporanei del Bo-
kassa di Herzog
Paolo Heritier

I discorsi del Presidente Napolitano sull'unita nazionale come
professione di fede: per uno studio semiotico della religione
civile

Jenny Ponzo

Being a Politician and the Culture of Amazing your Dinner
Guests
Ivo Velinov

2.2 Culti mediali / Media worship

Anthropo-sémiotique de I'efficacité rituelle: rites religieux,
rites séculaires et rites spectaculaires
José Enrique Finol

Il mondo di Steve Jobs: tra visioni distopiche e indulgenze
tecnologiche
Gianluca Cuozzo

Per una ritualita della morte senza il corpo
Eleonora Chiais

Facebook, santuario virtuale di gocce di vita reale
Daniela Ghidoli



8

Indice

479

497

509

527

545

573

587

601

621

Semiology: the Greek Press Loves It
Evangelos Kourdis

2.3 Culti & consumo / Consumption worship

The Role of Irony in Ritualistic Teen Talk

Marcel Danesi

From Earth to Altar, through the Supermarket. The Offerings
of Food to the Buddha between Thai Tradition and Moder-
nity

Simona Stano

Rituals of Consumption: a Semiotic Approach for a Typology
of Nightlife

Milena Hristova—Markova

Dimitar Trendafilov

2.4 Arti del culto / Worship arts

Appunti sul secondo movimento della terza sinfonia di Go-
recki
Francesco Galofaro

All That Fall: Ritual and Myth in Samuel Beckett’s Drama
and Prose
Antoaneta Doncheva

Reading the City as a Poetic Ritual

Eva Navarro Martinez

Raja Yoga and Semiotic Analysis. An interview with Anthony
Strano, a ‘Contemporary Yogi’
Anastasia Christodoulou

Lo spazio della preghiera. Sacro contemporaneo
Davide Tatti



Indice 9

Parte III
Conclusioni: dal senso del culto al culto del senso

Part III
Conclusions: from the meaning of worship to the worship of meaning

631 Petitition and Repetition: on the Semiotic Philosophy of
Prayer

Massimo Leone

Parte IV
Recensioni

Part IV
Reviews

665 Jean—Jacques Boutaud, Il senso goloso. Edizioni ETS, Pisa 2012,
230 pp.

Simona Stano
675 Gianfranco Marrone e Alice Giannitrapani (a cura di) La
cucina del senso. Mimesis, Milano 2012, 371 pp.

Simona Stano

685 Paola Gambarota, Irresistible Signs: The Genius of Language and
Italian National Identity. University of Toronto Press, Toronto

2011, 349 pp.

Jenny Ponzo

693 Note biografiche degli autori / Authors’ Bionotes

7o7  Call for papers. Estasi

711 Call for papers. Ecstasy



Lexia. Rivista di semiotica, 11-12
Culto

ISBN 978-88-548-5105-4
DOI10.4399/97888548510548
pag. 169-190 (giugno 2012)

What Does “Psalm” Mean in Hebrew?

MoNY ALMALE

ITALIAN TITLE: Che significa “salmo” in Ebraico?

ABSTRACT: It is generally believed that the psalm is an intimate communi-
cation between the individual and God. The interdisciplinary semiotic
approach reveals a string of meanings and conditions for the Hebrew
text: 1. In Hebrew the word psalms [tehilim] derivates from the root
He-Lamed—Lamed that produces the words to praise; to shine, i.e. the
root of the Hebrew words for shining and psalms includes instructions
for those who intend to sing psalms: the psalmist must flash forth
light; 2. From the perspective of semiotics of colors, every time the root
He—Lamed—Lamed is used, the text radiates macro—white. It is because
light is a prototype for white; 3. The Hebrew Word View (Hebrew lan-
guage and Hebrew spelling) presents a warning. In Hebrew there exists
a very similar root, Het-Lamed—Lamed, generating the words [halal] to
profane, to defile, to pollute, to desecrate, to wound, to kill. Thus the border
between to shine, to praise and to profane, to defile, to desecrate is very thin
— just as the border between the short [h] and the non—short [h]. This
warning is not passed into the Indo—European and the Finno-Ugric
texts the way it is in Hebrew, because of the interlinguistic dissymmetry.
4. Another case of interlinguistic dissymmetry is the Biblical basic color
term for blue [tehelet], which has non short [h] spelled with the letter
Haf. Numbers 15:38—40 commandment to meditate on the blue color
[tehelet] of tassels (during the worshiping) helps to obey the command-
ments and to accomplish the state of emission of spiritual light when
singing psalms [tehilim]. 5. These signs are now decoded and this allows
for a better understanding of the Bible and hermeneutic interpretation.

KEYWORDS: psalm; to praise; to shine; to pollute; to desecrate; blue color; light;
word view.
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1. Psalms and the roots He-Lamed-Lamed 557 and Het-Lamed-
Lamed S5n

Regardless of what kind of psalm is present, it is generally ac-
cepted that the psalm is an intimate communication between the
individual and God. As an intimate communication with God,
every kind of psalm is a kind of worship.

The psalms are another important example of a significant
string of contents that has remained hidden in the Hebrew text
because of interlingual asymmetry and dissymetry.

My understanding of the role and place of the Hebrew lan-
guage and spelling in a semiotic approach to the Bible is explicitly
presented in sufficient details (Almalech 2011). It is based on my
fluent knowledge of Modern Hebrew, on decades of research on
Hebrew grammar, as well as on decades of study of academic
biblical studies and theological literature, on the practical work
on Bulgarian-Hebrew Dictionary (Almalech 2004b) and the Bul-
garian-Hebrew phrase book (Almalech 2002). Hebrew grammar
and spelling are used to decode the original message of the Old
Testament. Hebrew grammar and spelling are used to decode the
original message of the Old Testament. Semiotics of color has an
important role in my approach (Almalech, 1996, 2004a, 2006a,
2006b, 2007, 2010, 2011), as well as the cognitive aspects of the
theory of prototypes of colors (Rosch 1972, 1973, 1975a, 1975b,
1975¢, 1977, Rosch et al 1976; Lakoff 1978).

Decoding Hebrew text works for a better understanding of
the Bible and, ultimately, for Biblical hermeneutics.

Psalms, book of the Old Testament, is composed of sacred songs or of
sacred poems. ... titles of many individual psalms contained the word
mizmor, meaning a poem sung to the accompaniment of a stringed
instrument. The Greek translation of this term, psalmos, is the basis
for the collective title Psalmoi found in most manuscripts, from which
the English name Psalms is derived. ... Rabbinic literature uses the title
Tehillim (“Songs of Praise™), a curious hybrid of a feminine noun and
a masculine plural ending. (EB)



What Does “Psalm” Mean in Hebrew? 171

In approximately one hundred appearances of the Noun
Phrase “Psalm of David” the word psalm stands for the Hebrew
lexeme -¥mI [mizmor]. The word 7inm [mizmor] derives from
the root Zain-Mem-Reish 1 which is found in the wordssing, sing
praise, make music 7t [zamar]; song, psalm 1 [zamar]; playing mu-
sic, singing.

The name of the book of Psalms in Hebrew is o%mn. [te-
hilim] (“Songs of Praise”) but not “mizmor”. As is noted in the
Encyclopadia Britannica, the word om0 [tehilim] is a “curious
hybrid of a feminine noun and a masculine plural ending”. The
lexeme 2°9rm. [tehilim] is derived from the root He-Lamed-Lamed
55

The root He-Lamed-Lamed 55 denotes the paradigm of praise,
shine, psalm, to radiate light, to shine. The noun n%mn. [tehila] means
praise. In gender it is feminine, and its regular form for plural is
ni5nn. [tehilot]. Namely this is the form used in Psalms 22:3:

ONI PIPAR 2U WP PN
(WTT Psalm 22:4)

Yet You are holy, O You who are enthroned upon the praises of Israel.
(NAU Psalm 22:3)

The Indo-European translations convey the meaning of the
word nibmn [tehilot] in different ways. The preferred solution is
praises but not psalms. This example is evident for the normative
use of the feminine plural form ni®an [tehilot] of the singular
feminine %m0 [tehila].

However, the title of the book Psalms in Hebrew is o*%mn [te-
hilim] which is a plural masculine form of 157n [tehila].

We can see that the traditioncalls for the masculine form as a
title of the whole book. In a written culture of long standing such
as the Jewish one, the number and the gender of a form is signifi-
cant, especially if the regular form for plural is feminine, but the
name of the book of Psalms is masculine. Hence the need for a
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careful examination of the extended semantics of n5mn [tehila],
by checking the derivative potential of the root.

If the derivative territory of the Hebrew root He-Lamed-Lamed
55n includes to sing praises, to sing psalms, psalm, praise, to radiate
light, to shine, the root is one of the Hebrew ways of semantically
transforming of the idea of light in the text and into the reader’s/
listener’s linguistic conscious and unconscious states.

The term “Semantic Transformations of the Idea of Light”
refers to the macroimpact of the text of the Old Testament.

The term “transformations of the idea of light” unites more
than 22 different Hebrew notions of light. Every single notion of
light has its corresponding Hebrew root and extended semantics.

This Hebrew way of signfication remains hidden and untrans-
latable in any Indo-European language. The paradigm of the root
marks the semantic territory in the system of the Hebrew lan-
guage which is asymmetrical to Indo-European and Finno-Ugric
languages, because in these languages to shine, and to praise, psalm
are not derivates of one and the same root. The root of the He-
brew words for shining and singing psalms includes instructions for
those who intend to sing psalms: the psalmist must be pure, clean
and immaculate.

The root He-Lamed-Lamed 5511 is involved in the forming of
macrolight white in Hebrew. The term macrolight is used in
the sense of Witkowski and Brown 1977, pp. 50-57 and Anna
Wierzbicka, 1990.

At the same time the root He-Lamed-Lamed 5571 also has its
“dark”, desecrating antonym which is also a paronym — the root
Het-Lamed-Lamed 55n that occupies the paradigm to profane, to
defile, to pollute, to desecrate; to wound (fatally), to bore through, to
pierce; to slain; window. See 55r in Gesenius 1996.

From a linguistic point of view, the two roots” similarity and
opposition is based on the fact that the difference between them
is the invariant of the sound h. In He-Lamed-Lamed 55n there is a
short h 11, while in Het-Lamed-Lamed S%n there is a non-short h .
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Perfect articulation habits are necessary for making this dif-
ference in usage. I know that for people whose mother tongue
is Bulgarian it is very difficult to pronounce the short Hebrew h
correctly (aspiration) because there is no such sound in Bulgar-
ian. They would be well advised not to try to pronounce it at all.

These two counterpart roots are interesting for a number of
reasons:

There is phonetic similarity based on the sound h and its al-
lophones. There is also an orthographic similarity — He m and Het
n. At the same time the roots build semantic opposition: to sing
songs of praise, to shine, to praise (He-Lamed-Lamed 557) — to profane,
to desecrate, to slain (Het-Lamed-Lamed 55m).

He-Lamed-Lamed 551 makes up part of the picture of the world
(Worldview) by signifying one of many different kinds of light
created by the Hebrew language. (Almalech, 2010)

The artifact window 1i5n [halon] (Het-Lamed-Lamed 55m) is in op-
position to psalm, shine, praise (the root He-Lamed-Lamed 55m), but
at the same time the function of the window is to provide light.

The root He-Lamed-Lamed 551 takes part (explicitly and impli-
citly) in the naming of the basic semantic features of the protot-
ypes of white (light, snow, milk, see E. Rosch) — “pure’, ‘pureness’,
‘clean’, ‘immaculate’.

1.1. Data on the root He-Lamed-Lamed 5571 from BibleWorks 98

With a view to the fact that an interlinguistc dissymmetry exists
between Hebrew and Indo-European languages, it is appropriate
to indicate the functional semantics of the verb to praise 5371 [halal].
This will appear in about 200 uses when the explicit meaning is to
praise, whereas the implicit one is to shine 5371 [halal]. In Indo-Eu-
ropean languages to praise (Bul.' 6v3x6asseam) and to shine (Bul.

1 The examples for Bulgarian translations (Bul.) are from buGmms 1940,
Bubnust 1992, bubaus 2001, Bubnust 2002.
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uanousam oaecmauia céemaura) are not of the same root and
the implicite suggestion of ‘to shine’ does not exist when the text
says to praise. In other words, in Indo-Europeian languages there
is no derivative connection between to praise (Bul. 6v3x6a.s6am)
and to shine (Bul. usasusam baecmauja ceemaurna) while in He-
brew in both cases we read and write 55r [halal].

In English and in Bulgarian the word psalm (nca.am) has no
association and no logical connection evolved from the deriva-
tive relationship to light and to shining. The data from TWOT
in BibleWorks98 shows clearly that the situation is the opposite
in Hebrew, i.e. when we say praise n>mn [tehila] or the book of
Psalms o¥5nn [tehilim], it implies to shine 557 [halal]:

551 (halal) I. shine.
55+ (hélel) Helel. This proper name is a hapax legomenon describ-
ing the King of Babylon (Isa 14:12). L J.C. (N.A., M.A. - actually the

proper name is pronounced [ilel]).
551 (halal) II. praise, boast (only in Piel, Pual and Hithpael).
595 (hilll) rejoicing, praise.
55 (mahalal) praise.
momn (t°hilld) praise.
Our root occurs 206 times. (TWOT)

1.2. Verbs

— To flash forth 55 [halal] (Bul. 6iectu/u3nbuBa) (Job 41:10/18);
to give/to flash forth Yo [iahelt] their light (278) (Job 29:3; 31:26;
Isaiah 13:10) Most of the uses of the verb are in the context of
comparison between the monotheistic God and mythological
creatures — the Leviathan, the sun and the moon as pagan sym-
bols. In Isaiah 13:10 English and Bulgarian need an aproximate
description (give/flash forth and the Bulgarian equivalent of to
give — 1aBaM, JaMm.) to deliver the original sense. Only bubmus
2001 resolves the problem with a semantically close verb —
u3irbuBaMm (radiate). This Bulgarian verb does not contain the
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semantic feature ‘light” while the Hebrew 1571 [iahelu] neces-
sarily includes ‘light” in its semantics. The situation varies in
other Indo-European languages: LXX dwoovaiv; VUL expand-
ent; IEP brillare; BFC scintiller; RST parot; BTP jasnialy and
BKR svititi are equivalents of to shine.

— The verb 5515 [lehalél] is infinitive form and is translated in a
variety of ways: to sing praise; leading the praise; leading in the
celebration (Bul. ja ncamMonesT; 1a NedT ncajaMu; PbKOBOEXa
XBaJeHUEeTo; cyaBociaoBue). The Russian text prefers
ciraBocnoBuH (2 Chronicles 23:13).

— Non-standatrd meanings: 5 [itholelt] — shall rage/race
madly/rage; Bul. b6yiicmeysam, npenycxam, mepuam; but not
to shine (Nahum 2:5); in Psalm 75:4/5 the verb 1m [taholu]
is translated as foolishly; boast; deal boastfully; transgress (Bul.
NOCTBIIBAM HAJIMEHHO; ropjies ce; be3ymcmaanm). The other In-
do-European translations present a large variety — d’arrogance;
d’insolence; glorifies etc.

1.3. The proper name Hilel 5371 — Lucifer

Isaiah 14:12 tells us about the king of Babylon 5% [ilel],
which is a derivate from the root He-Lamed-Lamed 55n1. The name
is related to the verb to shine 5511 [halal]. Some translations (KJV)
use the proper name Lucifer to transmit the Semitic proper name
55+ [ilél]. Others use loan translation and the result is star of the
morning (NAU). The Bulgarian word [lennua means exactly star
of the morning. The other Bulgarian version is Cusiiina 3Be3a, lit.
Shining star; the Septuagint’s é@qq)égog is morning star. The BTP
Jasniejgcy is a Slavic word which is a loan translation of Lucifer;
Vulgata — the common name lucifer; IEP — astro del mattino; BEC
— Uastre brillant; TOB — Astre brillant; FIN — kointdhti; EST —hom-
mikutdht.

Helel 551 [ilel] is a popular Semitic proper name but it is also
symbolical according to the Biblical principle “such as the man
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— such is the name”, e.g. Jacob becomes Israel, and vise versa:
“the name creates the man as the name is”. Obviously the idea
of the “fallen Lucifer” fits into this ancient logic. In Isaiah 14:12
the symbolism is directed towards the fallen angel: “How you are
fallen from heaven, O Lucifer” recalls to the fallen angel Lucifer.
One more argument for the angelic symbolism is the second part
of the verse — “How you are cut down to the ground, You who
weakened the nations!”.

1.4. Halleluyah

The Hebrew sentence “Praise God” m° 1551 [halelu iah] is very
popular in Christianity in the form of one word — “Hallelujah”.
Actually 3557 [halelu] is an imperative form of the verb 551 [ha-
1al]. “Praise God” m° 1557 [halelu iah] appears 35 times in the Old
Testament. Wikipedia presents objective and good quality infor-
mation in the article Hallelujah:

Hallelujah, Halleluyah and the Latin form Alleluia are transliterations of
the Hebrew word m"1551 meaning “Praise Yah”.
(Wikipedia)

The article on “Hallelujah” in the Macmillan Dictionary and The-
saurus is meaningful for those who are not familiar with the role
and place of the psalm and the “psalm-worship’ relation. (Hallelu-
jah in MD) What is missing is the connection of Hallelujah to the
emission of light. Especially in the context of the fact that there
are 22 different Hebrew roots, which denote, in fact, 22 kinds of
light, see Almalech, 2010.

For the linguistic consciousness of an educated and sensiti-
ve Hebrew reader hallelujah implies radiating light. For an une-
ducated and insensitive Hebrew reader the word-derivative
relation ‘light-hallelujah’” works at the level of linguistic subcon-
sciousness.
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1.5. Translation of words derived from He-Lamed-Lamed 55n

The examination of the root He-Lamed-Lamed 5511 shows that in
the Hebrew text there are more than 300 uses of the derivates from
this root. These appearances of the root are cognitively related to
macrolight white, despite the fact that most of the words do not
explicitely designate shine. The cognitive presence includes all cases
when, in English, we have to praise, rejoicing, praise, psalms or even to
boast. All 300 uses of the derivates of He-Lamed-Lamed 551 appear
to be Hebrew associations of the transformations of the concept
of light denoted by He-Lamed-Lamed 55n. They work at the Hebrew
linguistic conscious and subconscious levels. Such derivative mo-
tivated associations do not exist in the Indo-European languages.

1.6.Data on the root Het-Lamed-Lamed S5n from Bible Works 98

According to TWOT, the semantics of the root Het-Lamed-
Lamed 55n is:

55 (halal) 1. wound (fatally), bore through, pierce.
55m (halal) slain, fatally wounded.
m5n (halld) cake (if pierced).
15m (hallon) window.
o>on (halil) flute, pipe.
55n (halal) play the pipe.
morm (mChilld) hole.
55m (hall) IL. 1. profane, defile, pollute, desecrate; 2. begin (Hiphil only).
momn (t°hilld) beginning, first.
5m (hol) profaneness, commonness.
55n (halal) profaned, dishonoured, unhallowed.
n5>5n (halild) far be it (from me etc.), God forbid that emphatic sub-
stantive used as negative particle or interjection. (TWOT)

There is a strong level of phonetic and spelling closeness be-
tween 551 [halal] and 5%n [halal], but on the level of semantics
the verbs 557 [halal] and 55r [halal] are antonyms:
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‘to praise the God of Israel 5371 [halal]’ vs. ‘to profane God of Israel
55m [halal];

‘to praise the God of Israel 5311 [halal]’ vs. ‘to desecrate the God of
Israel 55 [halal];

“to shine 5311 [halal] vs. ‘to pollute 5%n [halal]’

The meanings of the verb in Paal 55 [halal] are wound (fa-
tally), bore through, pierce (Bul. panaseam cmovpmonocro; youeam).
The meanings of the verb in Piel 5%n [hilel] are profane, defile, pol-
lute, desecrate; (Bul. ockeepHasam, npuHu3aeam, onopo4asam),
related to the profanisation of the contract with God.

1.7. Conclusions.

The relationships between the roots He-Lamed-Lamed 551 and
Het-Lamed-Lame 55m as well as the conclusions are mine. They can
be perceived as a hypothesis.

Classical knowledge on the essence of the psalm comprises the
following: being sincerely and deeply thankful for and/or satis-
fied in lauding a superior quality(ies) or great act(s) of the object;
delight and rejoicing. The psalm reflects very important personal
feelings and, in addition it was especially uniquely congregational;
the strong relationship between praise and intellectual content.

Out of this classical knowledge on the essence of the psalm
some new findings have emerged.

Different features of the psalm are pointed out by root seman-
tics analysis:

The root He-Lamed-Lamed 551 marks the direction ‘from man
to God’, i.e. the semiotic axis ‘from below upwards’.

The psalm should be a transformation of the idea of light but
not an act of desecrating the God.

The significance of the Hebrew praise/psalm of God is an as-
sociative fact of root semantics of He-Lamed-Lamed 551 where the
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psalm is a derivate of shine and vice versa. The psalm in Hebrew
linguistic presentation/categorization of the world should be a
leakage of light in the form of spiritual shining. All of 57 Hebrew
uses of praise 75mn [tehild] carry the semantic clue ‘shine’ in He-
brew, missing in Bulgarian, English, Estonian and other texts.

Of course such radiating of moral purity is possible only if
the behaviour of the psalm singer before the psalmody and the
prayer is clean and immaculate.

The significance of the Hebrew-specific fact is that every
praise of God should be a leakage of light in the form of shining.
This Hebrew regulation disappears in the Indo-European and in
the Finno-Ugric texts of the Bible because of the interlinguistic
dissymmetry.

TWOT aptly indicates that the psalm, as an activity and as a
state, is not only a joyful and ecstatic emotion but also “the strong
relationship between praise and intellectual content”. It is widely
acknowledged that psalmody is an intimate contact between the
individual and God.

Now it should be stated clearly that the intimate conversation
and turning to God is impossible without the element ‘shine’ (‘ra-
diating strong light”) which is the result of moral, spiritual andbe-
havioral purity. All this is despite the burden of the Primeordial
sin. In Hebrew, every time praise and psalm are given when via the
word 757 [tehild], in an associative way the idea of ‘shining’ and
‘giving light’ is expressed.

In Biblical and Modern Hebrew there is a paronymic relation
between the roots He-Lamed-Lamed 5511 and Het-Lamed-Lamed 55n.
The resemblance is on the formal level — a phonetic and ortho-
graphical similarity based on the sound h and its allophones— the
short [h]m and the non-short [h] n. There is a semantic opposition
under the similarity of the form. At the same time, the slight dif-
ference between He-Lamed-Lamed 551 and Het-Lamed-Lamed 55n
is essentially the difference between He n and Het , i.e. the differ-
ence between the short [h] 1 and the non-short [h] m.
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The phonetical similarity and the semantic difference between
the two roots could be interpreted as ‘danger and warning to ev-
ery human person that if the praise of God is legalistic, not clean
enough as the light is, the praise may become a profane, a defile,
polluted, desecrated act’. Thus, if the short h i1 from shine, praise
551 [halal] turns into the non-short h n (this is not hard at all),
shine and praise turn into profane, defile, pollute, desecrate 55 [halal]
God.

In that way the praise and the light could be transformed to
profane; the shining light disappears and an important mechanism
of the transformation of the idea of light (the psalm) could disap-
pear from the human life and acts.

— In the terms of linguistic relativity, the Hebrew linguistic pre-
sentation of the world is untranslateable into languages of dif-
ferent families.

—In terms of Lotman’s Semiosphere, the Hebrew phonetic simila-
rity stays out of the semiosphere organized by Indo-European
and the Finno-Ugric languages. The Hebrew language based
wisdom that “when one sings psalms it is presumptive that he
should be clean and radiate light’ also stays behind the border
of the Indo-European and the Finno-Ugric semiosphere, and
had never been absorbed in any way.

— Under the similarity of the form (He-Lamed-Lamed 5571 vs. Het-
Lamed-Lamed 55m) there is a Hebrew semantic opposition and
warning: In Hebrew the boundary between to shine; to praise
and to profane, defile, pollute, desecrate, to wound, to kill is very
thin — just as the boundary between the short [h] and the non-
short [h]. This warning is not passed into the Indo-European
and the Finno-Ugric texts the way it is in Hebrew due to of the
interlinguistic dissymmetry.

— Worship with psalms bears a very specific Hebrew linguistic
representation of the moral warning which remained hidden
for centuries but is now revealed.
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2. Psalms and the blue color
2.1. The blue color and another letter, Haf >, for the non short [h].

The biblical term for the color blue is n5on [tehélet] and it is
phonetically close to psalms o5mn [tehilim].

The letter Kaf > is used in cases where the non short[h] chan-
ges in derivative words to [k], e.g. king 7on [meleh], kingdom mz5n
[malkut]. The letter refers to the non short[h] and to [k]. That is
why we call the letter Kaf/Haf. If the letter Kaf/Haf /> is the
last letter in the word, then it is called Kaf Sofit and is written in
another way — 7/4. This does not change of the letter’s referent.
Theoretically, there is a difference between the Het n and Haf >
but practically the referent of the letters is non short [h].

2.2. The blue color and the commandment from Numbers 15:38-40.

The color blue n5zn [teheélet] is a part of the sacred four color
unit, which is an obligatory part of the interiors of the tabernacle
and the first temple. Blue has a special role in the 613 command-
ments:

38 Speak to the sons of Israel, and tell them that they shall make for them-
selves tassels on the corners of their garments throughout their genera-
tions, and that they shall put on the tassel of each corner a cord of blue.
39 It shall be a tassel for you to look at and remember all the command-
ments of the LORD, so as to do them and not follow after your own heart
and your own eyes, after which you played the harlot, 40 so that you may
remember to do all My commandments and be holy to your God.

(NAU Numbers 15:38-40)

Ben Zion Bokser gives an example of the importance of this
commandment in the post Talmudic era:

Through the commandment of the fringes, declared Rabbi Ahai Gaon,
the children of Israel are given the means of seeing God “at every
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hour,” thereby freeing them from the limitation pronounced in Exod.
33.20, that “man cannot see Me and live.”
(Bokser 1963, p. 30)

The hue should be produced by marine animals but never
from plants.

Another element of special interest in the color blue was the delicacy
of the operation by which the blue dye was prepared. It was extracted
from a species of shellfish, called in the Talmud halazon, and found on
the coast of the Mediterranean. The halazon was apparently the murex.
Tyre was the center of the dye industry and coins minted in Tyre carry
frequently the decoration of a murex shell.

(Bokser 1963, p. 2)

In Rome purple was the favorite dye, and it was also made from the
murex. The continued decline of the Mediterranean world which fol-
lowed the Islamic conquests in the seventh century destroyed the mol-
lusc based dye industry and the thread of blue finally fell into obsole-
scence.The disappearance of the thread of blue did not put an end to
speculations on the subject.

(Bokser 1963, 29-30)

2.3. The root of Biblical blue noon [tehélet]

There is no agreement on therootof the word. One hypoth-
esis is that the root comes from n55u [$hélet] which means oniha
— marine mollusk (murex, shell fish), which is an ingredient of
incense, made only for the Lord. Another hypothesis connects
noon [tehelet] to the root Kaf-Lamed-He 5> because of the words
moon [tahlit] (perfection, comletion) and n32im [tohelet] (hope, ex-
pectation).

2.4. The color blue, the sapphire of Chariot of God and their interpretation.

Scholars agree that Jewish tradition (Josephus, Rabbi Meir
in Talmud, the Zohar) permanently associates n5on [tehélet] at
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Numbers 15:38-40 to the divine level and to the mystical and ma-
gic powers of the sapphire of the Chariot of God (Exodus 24:10;
Ezekiel 1:22-26).

and they saw the God of Israel; and under His feet there appeared to
be a pavement of sapphire, as clear as the sky itself.

(NAU Exodus 24:10)

And above the firmament over their heads there was the likeness of a
throne, in appearance like sapphire; and seated above the likeness of a
throne was a likeness as it were of a human form.

(RSV Ezekiel 1:26)

Then I looked, and behold, in the expanse that was over the heads of
the cherubim something like a sapphire stone, in appearance resem-
bling a throne, appeared above them.

(NAU Ezekiel 10:1)

Bokser connects the meanings of the color blue with the pro-
totypes of blue long before the theory of prototypes (Eleonor
Rosch, 1976 et al) appeared.

Apart from its intrinsic aesthetic appeal as a color, blue carries an added
interest; it resembles the color of the sea and the sky. In all cultures of
antiquity the sky is conceived as the special abode of the deity, and this
led to a closer association of the color blue with the deity. The thread
of blue was, in other words, a link with the deity, and, gazing on the
blue, one was really, by a chain of associations, gazing on the divine.

(Bokser 1963, p. 1)

The same is in Talmudic speculations:

Rabbi Meir’s statement is: “Why was the color blue singled out from
all other colors? Because blue resembles the sea and the sea resembles
the sky and the sky resembles the throne of divine glory.”

(Bokser 1963, p. 3)
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Bokser’s analyses leads to important conclusions which sup-
port my hypothesis:

The thread of blue was, in other words, a link with the deity, and, ga-
zing on the blue, one was really, by a chain of associations, gazing on
the divine. ... The law of the fringe has now gone through a radical
transformation. Its essence is not in the fringe itself but in the thread
of blue which, by a series of associations, is said to offer man the very
greatest prize of the religious life, admission to God’s presence. The-
re are four elements in the chain of associations through which the
color blue becomes a reminder of the “throne of divine glory,” the
blue thread, the sea, the sky, and the divine throne. The link between
the thread, the sky, and the divine throne is understandably important.
... The resemblance between sea and sky was a demonstration of the
link between the earthly and the heavenly and the blue fringe was a
precious carrier of this mystery.

(Bokser 1963, p. 4-5)

For details and bibliography on biblical blue color, the sapphire
of the Chariots of God and their interpretation, see Almalech
2010, 372-410, Bokser 1963, Scholem 1979.

2.5. Conclusions.

The relationship between psalms, the blue color and the
sapphire from Chariot of God as well as the conclusions, are
mine. They can be perceived as a hypothesis.

Genuine achievement of the light through psalms is a very dif-
ficult action, but the psalm still remains one of the easiest ways
of access to the macro light blue (sapphire) of the Throne of the
Lord.

Vise versa — Numbers 15:38-40 commandment to meditate on
the blue color n%on [tehélet] of tassels (during the worshiping in
the Temple) helps to obey the commandments and to accomplish
the state of emission of spiritual light when singing psalms o*%nn
[tehilim].
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The blue color n%on [tehélet] helps to avoid desecrating (55m
[halal]) God and to achieve the state of radiating spiritual light
(557 [halal)) in singing psalms o570 [tehilim].

3. General Conclusions.

The Hebrew language and alphabet possess a complex system
of concepts that promote logical thinking. This system has cogni-
tive aspects such as the Hebrew wordview, different spelling of
similar phonemes, the notion and vision of color. A remarkable
feature of this system is the hermeneutic aspect held by language
and spelling which works at the level of linguistic consciousness
and subconsciousness.

The name of the book of Psalms om0 [tehilim] is just an
example of the sophisticated mental systems existing in the He-
brew text of the Old Testament which are untranslatable into
Indo-European and Finno-Ugric languages.
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