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ZEUS BENNIOS: A FEW MORE NOTES

MAYA VASSILEVA

Dedications to Zeus Bennios, considered as a
Phrygian deity, have been published and dis-
cussed since the Ist century (Ramsay 1884, 258
259, No 11; Ramsay1887, 511-512, No 97). His
cult was spread along the Upper Tembris valley
in Western Phrygia, and some recent finds tes-
tify to his presence in Bithynia as well (Sahin
1978, 771-790; Sahin 1986, 135, note 37).

Twelve inscriptions read: 44 Bevvies, (Ram-
say 1884, No | 1; Ramsay 1887, No 95; Buckler
et al. 1928, No 241; Drew-Bear 1976, No 11;
Sahin 1978, 774-778; Sahin 1986, 135, note
37: Drew-Bear/Naour 1990, Nos 13-19; Le-
vick et al. 1988, No 49), while the rest of the
texts (the total number of the inscriptions in
point being around 20) contain other forms,
similar to the epithet, which provoked a long-
lived discussion. The inscriptions are dated in
Roman Imperial time, e.g. from the lst to the
3rd century AD. Bévvog and ffévver have been
most often reviewed: the latter was inter-
preted as the Phrygian form of the epithet of
Zeus in dative. A recent work on the divinities
of Roman Phrygia (Drew-Bear/Naour 1990,
1952-1992) has re-examined the whole re-
cord and has systemized the data, offering fur-
ther arguments in favour that févvet is the da-
tive form of Bévvog (Drew-Bear/Naour 1990,
1989-1990). Bévvog is used in relation to a
toponym/deme or to another deity (Buckler et
al. 1928, No 241: flevver Zonvav; Ramsay
1884, No 10: flevvel Zepeava; Sahin 1978, 780:
févvoc dei Kalayattio; Drew-Bear/Naour
1990, No20: 1o fiégvvoc Atoc Bpovrdrog). Be-
sides, Bevverrar and fevvdpync are also men-
tioned in some inscriptions, generally consid-
ered as priests or members of a cult association
(Cook 1925, 883; Sahin 1978, 777; discussion
in: Drew-Bear/Naour 1990, 1988). The context
suggests that the meaning of the word can be
similar to that of doiioc.

One Greek epitaph from the “Midas City”
(Yazikaya) provided a form which was finally
interpreted as a verb due to a new word division:
Pévveve ki, instead of Bevvevexsy — a toponym
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that is otherwise not attested (Haspels 1971,
No 18; Sahin 1978, 781; Drew-Bear/ Naour 1990,
1960—-1961), hence: fevveierv. Some authors
find a similar verb in a New-Phrygian text: flev-
vev, explaining it as an imperative (Haas 1966,
Nos 83, 125, 150).

Bevviog/Beviog is a personal name, found in
three epitaphs in Greek, considered as secon-
dary, derived from the divine epithet (Calder
1956, Nos 214, 273a — from Eastern Phrygia;
Mitchell 1982, No 293; Zgusta 1964, § 161)..It
has recently been listed among the few certain
native Phrygian names (Innocente 1997, 37).

Earlier parallels from the Old-Phrygian
material can be suggested to the above record.
Zcus’ epithet has already been compared
phonetically with-the first part of the Old-
Phrygian Benagonos, thought of as a com-
pound personal name (Brixhe/Lejeune 1984,
G-116; Lejeune 1969, 294; Brixhe 1994, 175;
Baon/Open 1988, 197-198),

As it was seen, the meaning of fifvros was
compared to that of doriiog, assumed to be of
Asianic/Phrygian origin due to a fragment by
Hipponax (Hipponax [rg. 30 (6713); Masson
1962,124; Chantraine 1968, 295, and most re-
cently Lubotsky 1997, 124-125, who thinks
that no satisfactory etymology or origin can
be suggested for the word). The latter oc-
curred in inscriptions from Serdicae and No-
vae as well (Mihatlov 1966, 41, No 1925; Ge-
rov 1989, No 295; Vassileva 1995, 29-31).
The word designates a religious association of
female followers of the Great Goddess. The
same meaning, “religious assembly™, was pro-
posed for the Old-Phrygian duma- (duman in
Acc.) preserved in an inscription from Bithynia
(Brixhe/Lejeune 1984, B-01; baion/Open 1988,
187). Some Gordion graffiti offer derivatives of
duma-: dumastaeia and dumast-v- (- an adjecti-
val derivative?), understood as personal names
(Brixhe/Lejeune 1984, G-131, G-245; Brixhe
1994, 175). Dumeyay in dative might be compared
to other epithets of the Mother-Goddess found in
the Old-Phrygian inscriptions. dougo- in a New-
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Phrygian inscription is being much discussed.
Although some scholars insist on interpreting
the New-Phrygian word as a designation of a
tomb or of a part of a grave monumet (Brixhe
1990, 93-94), the context of the whole usage
record is a stronger argument. If the meaning
“religious assembly/association™ for duma-
/ooiuoc is further confirmed, then the occur-
rence of a divine epithet, related to an asso-
ciation, in the Roman times would be a sur-
vival of a much earlier practice.

The independent use of févvog, as well as
its mentioning together with other divinities
and with toponyms, pursued the authors of the
above hypothesis to suggest that the verb
would designate the activities of the associa-
tion (Drew-Bear/Naour 1990, 1991). At the
present state of the evidence, however, the
toponyms would probably point to cult cen-
tres. Unlike other scholars who previously
thought of fevveirar and fevvdpync as mem-
bers of a cult association of Zeus Bennios (Sa-
hin 1978, 777), the above view derives both
the activities and the epithet from the word for
association. This means that there would have
been cult associations of other deities as well,
as could be perceived by the févvog of didg
Bpovrdvroc and of diog Kalaxayadios.

A recently republished and reinterpreted
inscription renders the form ERMABENNEI
(Levick et al. 1993, No 222, 69-71), that pro-
voked a vivid discussion as well. The editors
of MAMA X consider it as an argument against
the meaning of févvog as a cult association,
and suggest a cult image in the shape of a
herm. The Phrygian cult and religious prac-
tice is consisitent with such a hypothesis, as
the stone/pillar/rock cult setting is well at-
tested. The reading of the inscription, how-
ever, poses some difficulties as there is a
small space between EPMA and BENNET
and a word division could be assumed here as
well. It is also very unlikely to offer a dedica-
tion both to Zeus and a herm. Accepting it as
‘Epna févver, Cl. Brixhe proposes the founder
of the association or of the cult to be seen in
‘Eppd (Brixhe 1995, No 479, 513). Whatever
the discussion, the evocation of the name of
Hermes might be suggestive.

It is worth noting that the name Boondoiyog
from the above inscription is common in the re-
gion of Byzantium, whence in the metropolis
and in Mesambria Pontica, as well as in the
commercially related cities (Levick et al. 1993,
71; Masson 1994, 139; Mihailov 1970, Nos 324,
330ter, 284—-285; 290-291). This could be an-
other reference for the Constantinople chora,
whose ethnocultural context has already been dis-
cussed (Pon 1994, 70, 101, 105, 179, 208, 222).

As it has already been shown, the evidence
on Zeus Bennios and the other inscriptions in
point are confined to the territory of Phrygia
and to the areas where Phrygian cultural pres-
ence was attested. The cult of Zeus Bron-
ton/Brontaios was attested practically in the
same area — predominantly in Northwestern
Phrygia (Doryleion/Eskisehir), but in Bithy-
nia and along the southern coast of the Pro-
pontis as well (Drew-Bear/Naour 1990, 1992
1995, notes 308-309, 316). Two dedications
were discovered at the site identified as Mo-
dra, mentioned by Strabo in Hellespontine
Phrygia (Strabo 12.3.7). The toponym might
be discerned in the compound title mo-
drovanak found in an Old-Phrygian inscrip-
tion hewn on a rock-cut throne at the top of
the plateau of the “Midas City” — “Vanak of
Modra/Modroi” (Brixhe/Lejeune 1984, M-04;
Neumann 1986, 52, against this toponym in
the compound title: Brixhe 1997, 47, note 19).
Thracian-Phrygian cultural belonging has
long being ascribed to this cult (Cook 1925,
838). A.B. Cook’s view about the Orphic na-
ture of the divinity, which he related to Za-
greus, is usually neglected by modern schol-
ars. Whatever the discussion, a survival of an
uranian deity, of the Weather/Storm God-type
(popular in Anatolian land) could have ap-
peared under this Greek epithet. It is instruc-
tive to note that two recently published dedi-
cations, again from Western Phrygia, attested
A Bpovravt: xé Zaovadiw and dii Zaova-
ofew - a variant of Sabazios (Frei 1988, Nos
9N, 10N, 19-20, 22-24). Zavaliog, Zaoval-
toc, Zaoaloc seem to be forms reserved for
the inscriptions from Phrygia, though badly
documented data for Thrace exist as well
(Eisele 1909, 233, 236; Johnson 1984, 1585). It
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should also be reminded that Silenoi were
called Zavdda: by the Macedonians (Hesychius
s.v., and Hdt. 7. 138 about the “Gardens of Mi-
das” in Macedonia, where Silenus was caught,
comments by ®on 1994, 68).

Though the conclusions on the re-exam-
ined epigraphic data cast doubt on the similar
nature of Zeus Bennios and Zeus Bronton
(Drew-Bear/Naour 1990, 1999, note 338),
whom some authors are inclined to see both
as “Fruchtbarkeitsgott” (Sahin 1978, 786~
790), the spread of their cults coincides and
marks the area of the Balkan-Anatolian inter-
actions. Similarity in cult might be supposed
as a bennos of Zeus Bronton existed.

Although the cult of Dionysos in Roman
Phrygia is generally assigned to the Greek in-
fluence, utora: of Dionysos have already
been compared to the terms Bevveitar and
Bpovraioral (Drew-Bear/Naour 1990, 1946,
1948, note 135). The spread of his cult coin-
cides with the territory, where dedications to
local Mothers are found, while Zeus Bennios
seems to share a common cult with the Mother
Steunene (a guild of Zrevvnyvoi offered a dedi-
cation to Zeus Bennios: Drew-Bear/Naour
1990, No 18, 1983-1986). The above notes
could suggest the cult and religious context, in
which the meaning and the significance of
Pévvog and Bevviog could possibly be better in-
terpreted. It can point to a Dionysiac/Sabasian
rituality that had an earlier indigenous back-
ground in Phrygia.

As the word fiévvog is of non-Greek origin,
it probably denoted native realia for the Hel-
lenic-speaking population (Brixhe 1993, 342),
especially in cult practice, The only evidence on
the rites performed to Zeus Bennios is to be
found in the inscription from Ahmetler,
Bithynia, 210 AD.: an altar with dyaApc was
dedicated to the god, an ox was sacrificed and
other fragrant substances and wine were offer-
red, as well as a copper vessel (Sahin 1978 775—
778). The interpretation of the word as an as-
sociation is quite convincing from historical
and cultural point of view. However, there
must have been something special about this
association to produce a verb, As it was dem-
onstrated, though dofiuoc can be assigned to
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other deities, its original meaning was related
to the followers of the Great Mother-Goddess.
Bearing in mind the ethnic and cultural be-
longing of the area, the local cult background
mentioned above, as well as the religious con-
servatism, a parallel with other “Barbarian”
words for particular rites, mentioned by the
ancient authors, could be discussed.

A Greek literary tradition of Hellenistic
origin provides “Barbarian” words related to
the worship of Bacchos. The evidence is again
confined to the Thracian-Phrygian cultural
zone. The commentator of Aristophanes
states that Dionysos and Sabazios was one and
the same deity, and explains the name of
Sabazios as coming from oafidlerv, “celebrat-
ing, worshipping the God”, as the Barbarians
used to say, while his Greek followers used
etdlerv for the same activity (Schol. Aristoph.
Birds 874-875 Diibner; the context created by
this evidence and the considerations below do
not quite agree with C. Brixhe's view: Brixhe
1987, 113-138). The commentary contains a
quotation from the Hellenistic author from
Herakleia Pontica Amphitheos, the variants in
the manuscripts of whose fragment read:
oaffdlety G rxafldlery V (Amphitheos (7)On
Herakleia II (= F la, b Jacoby), the same tra-
dition in Suid.s.v. Zafdlioc and Etym.Mag-
nuum, s.v. Zafdlioc). The texts have been ex-
amined and discussed in detail to propose that
the rituality of a mystery cult in the Balkan-
Anatolian area had given birth to the “Barbar-
ian” correspondences of the Hellenic flax-
yevw (Hellenized itself probably on Anato-
lian/ Phrygian land), respectively eirdalesv: oo-
Balav and xafdleirv (Pon 1994, 59-70,
97-101, 177-180). As a working hypothesis
Bévvog/fevvetery could be situated in a similar
context. If further evidence confirms the above
hypothesis about flevvetieiv, should it be consid-
ered that the ritual acitivity and the local verb
designating it gave the name of the association
and the epithet of Zeus Bennios?

Recent studies usually do not mention the
parallels with the town Bév(v)a in Thrace,
with the Thracian tribe of Bevvaio:, Bevvdotor
and the strategy Bevvixii (Plin. NH 4.40;
Steph. Byz. 162.17; Ptol. 3.11.6, there is a phyle
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Bévva in Ephesos as well: Steph.Byz. 163.3),
while others assign these just to a phonetical co-
incidence (Drew-Bear/Naour 1990, 1960, note
190). The names were listed by Detschew (Det-
schew 1976, 51). They also evidence the vari-
ants -vv-/-v-. The data on a common Palaeo-Bal-
kan and Anatolian onomastic layer have already
been discussed (most recently: Slraxuesa 1994,
53-54). The location of the above toponyms and
ethnonyms could have marked the zone of in-
teractions between Western Asia Minor and
Southeastern Thrace.The revealing of common
cultural realia connected with these names
could contribute to a further research of the Bal-
kan-Anatolian interrelations in Antiquity.

Greek epigraphic data of Roman Imperial ti-
me from Phrygia, Bithynia, Mysia and Paph-
lagonia could demonstrate survivals of earlier
cultural phenomena concerning cult and relig-
ion. The example of Zeus Bennios, still scarcely
documented, displays a non-Greek epithet and
realia that probably had an earlier indigenous
background.
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JEBC GEHUOC: OUE HAKONKO BENEXKH
Maitin Bacuaesa

{pesome)

floceewenns na 3esc bennoc, TpaIBLUHOHHO NpHe-
man 3a ppuruiicko BoxecTro, ce NyBAUKYBAT H KOMCH-
THPAT OT Kpad Ha MHHANUA Bex. KynTsT My e paanpoc-
Tpanen no ponunara wa lopen TemBpuc s 3anaana Opu-
I'HA, HO HAKOW HOBM HAXOJIKH CBMACTCNCTRYBAT 3a MpH-
CHCTBHETO MY H BhE Butunus. Hagmucure ca ot pumc-
KAaTd uMrepaTopeka enoxa, r.e. ot I-111 8. Ocren nocere-
wennara na 3esc Bennoc, B 06meo okono 20-te nocera
H3BCCTHH HAANKCA NPHCHCTRYBA ¥ AyMaTa fEévvog, OT Ko-
ATO ce nIncK1a GORCCKHA eNHTET. TasH HErPLUKA yMa
€ MHOFOKPaTHO KOMCHTHPaHa B ONHT Aa ce H3BeNe Heil-
noto auavenne. Hackopo w3ns3anara paGora na Th
Drew-Bear u Chr. Naour cucremaTsiupa uenus cnur-
padickM MaTepHan W Npeanara HATepnpeTanns ua févvog
KaTo ,,ACOUMAINA OT nouuTaTean na Gora®. Jlymara ce
CpaBHABA C APYI TEPMHA — dofjog, 03HAYABAL PEIUTH-
o3na konerun (nupsonavanuo na Beanxara Gorans),
CMATAH CLULO 3a Manoasuicka/fpurniicka ayma. Y 3a
QIBATA TEPMHHA TYK CC NpEAnaraT napanead OT CTapo-
(ppurHiicKUTE HAANKHCH — € THPBATA YaCT HA CHLCTABRHOTO
ume Benagonos v ¢ duma.

Bévvog ce cpelua 3acHO C© TONOHHMH M ¢ Apyra Ho-
KecTsa. Bevviog ¢ THYRO HMeE B HAKONTKO enuTapun, eana
OT KOMTO npepnara u raaron — Pevveverv. Mpeanonara
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ce, 4e raaronuara opmMa 03uauaBa AcHHOCTTA HA PEan-
rHo3NaTa acounannd. 3a nia ce NOABM Ta3H Lyma obave,
HaBAPHO HCHCTBHATA HA PEAHIHO3NOTO obuecTso ca He-
AA33HH C ONpeJiencna cneunguxa.

HacTodwara cTaTHA HACOYBA BHHMAHHCTO K'bM KOH-
TEKCTa, B KOITO € 3aCBHACTEACTBYBAH KyATHT Ha 3esc
Bennoc 1 kofiTo 64 MOrnn na 1 noOAHAK 10 XapakTe-
PHCTHKMTE Ha OBILECTBOTO OT HerosH noyutatTenn. Pas-
NPOCTPANCHHMETO Ha KYJTA ChBHANA ¢ ToBa Ha 3enc
Bpouton/BponTaiioc, unaro opduyecka, rpako-gipu-
PHACKA CHLUHOCT OTIUABHA € ITPCANOJOKCHA B ANTEPATY-
para. Haxoako nosonybiukyRann Haanuca, oTHORO 01
Janagua Dpurud, npejocTagsT enuTeTH na 3enc W Ha
3enc Bennoc, Kouro ca papuant ua ameto na Cadaiunil,
3anazennTe HA3RANMY HA 4TCHOBE HA KONCIUATA CE CPal-
mwinar ¢ mucrure na Auonne, O1 cBOg cTpany, KyNTLT 1
Inonue B puMcka Ppurusd cLenaja TEPHTOPHAIHO € K-
TOBETE HA MHOKECTRO MecTH Borunn-maiku, KOHTO nu-
IAT eNA No-cTapa Gpuruiicka TPANHUHA HA AHOHUMHOCT H
HazoBasane ¢ enurern. Ipernecist na enurpadcxus mare-
pHan Jlasa OCHOBAHHA [a ce Npennosoxy cabauena/mo-
nucoea obpesnocT 3a obaacTuTe, B KOMTO ca 3acuujieren-
creysanu u 3esc bennoc, u 3esc Bponrou.

B no-HonuTe H3caenBanus OOHKIIOBEHO 1€ Ce CrioMe-
HaBaT mapaiennTe ¢ rpana bena n Tpakus, c Tpakmitcko-
To nneme Genan u crpateruaTa Bennke, nocraseny o
Jleuer cpen TpakniickuTe eamkosn ocTarThun. Haueruna,
CAMO MPCUM3CH MHHTBHCTHYCH AanANH3 OH MOILN A
HIACHH BPL3KATA UM C iyMUTE OT Kpbra Ha févvog, Ho ¢
orsejl Ha cxoauna bankano-anaronniCKH KOHTEKCT, Te-
39 CBEACHNA HEe DMBa 1a ce H3nyckar

Beuuko Tona nanara eJMn napaien ¢ JannuTe or an-
THYHHTE HIBROPH 3@ ,,BAPBAPCKH" IYMH, O3HAMABALLN
WlecTayBam, nountam Bora®”, oruacsuy kum Jluwonuc u
Cabasuii. EnqnncriveckaTa TPAAMLIKA 33 BApBAPCKHTE
CHLOTBETCTBHA HA eAHHCKHTE fan zeiw n edd{ety — ChoT-
peTho ogafidlerv n kaffdlerv, KOMEHTHPANRA BEYE 110 OTHO-
uicnHe Ha obpenuTe peanHocTH B TPAKHA, MOKE Ili
sy nogoGen cmucua M 3a fevvedery. B nacrosumara
CTATHA CC NMPC/UIAra XUNOTE3aTa, Ye eina ocodbena puty-
anHocr, cabazueBo-auonucoBo obarpena, HaBAPHO € 110-
cTapH Kopenu BuB PpurKd, e JIoBeaa 0 , M3KOoBanaleTo™
Ha HOBA Jiyma, O3Hadapawa oOpeanure npakrTusn. Ha-
BAPHO OT I'NAroaa, oT cneunuuunTe JICHCTBNA Ha peaHiy-
03HOTO OBLICCTBO, Ca NPOMIAEIIH HABAIMATA 1A CAMATA
acoumaima 1 enurersT Ha 3enc bennoc. KyarsT na 3¢nc
bBennoc 0T puMCKO Bpeme BhB PPHIHS paskpiBa NPCKHuC-
JMUH HA NO-JPCBHH MCCTHH XAPAKTCPHCTHKH, KOMTO NOM-
PHEACKT 32 NO-HATATBLIINOTO M3CHENBAHE 1A TPAKo-(pH-
rHIICKATa 3003 Hil KYATYPHH B3aHMOACHCTHBNE.
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