CPEIHOBEKOBHMETO
B OTJIETAJIOTO
HA EJIUH ®UJIOJIOT

18eenn-

M@ff%ﬂ@ﬁ@liﬂ
(TYAHH

HHHHHHHHHHHHHHHHHHHH
nnnnnnnnnnnnnnnnnn



CYRILLO-METHODIAN STUDIES. 18
CYRILLO-METHODIAN RESEARCH CENTRE

SOFIA «2009

ISSN 0205-2253

b'BITAPCKA AKAJTEMUSI HA HAYKUTE
KHPUIO-METOIMEBCKHA HAYYEH HEHTHP

CPEJHOBEKOBUETO B OTJIETAJIOTO
HA EJUH ®UJTOJ0T

CBOPHHK B YECT
HA CBET/IHHA HUKOJIOBA

F

GTORHS ﬁCﬁH
e

KHUT'A 18

CO®Us » 2009



PEJAKIIHOHHA KOJIETUsI

Cnasus Bbpnunesa (orr. pemakTop), Jlungna I'pamepa,
Exarepuna [Jorpamapxuepa, Tarsna Crasoga,
lannna $umunosa (OTr. cexperap)

© Knpano-MeTosHeBeKd HayYeH UEHTHP
2009

Kopexrop M. Esmumosa
IlpepneqvatHa nogroroBka H, Axzeacsa, I1. Honuesa
Gopmat 70x400016 [MevaTnn konw 32,75

[levaTHHUA HA AKATeMHYHO H31ATENCTREO »Mapus Ipuaos*
1113, Codmn, yn. ,Axan. I'. Bouges”, 6n. 5

ISSN 0205-2253



CONTENTS

BARLIEVA, Slavia (Bulgaria) — The Middle Ages in the Mirror of a Philologist 5

Bibliography of Svetlina Nikolova ... . 9
MINCHEVA, Angelina (Bulgaria) — Lm gulstlc Arguments for Datmg the Long
Vit obCviil gy . 31
IVANOVA, Maya (Bulgaria) - The Lcmg Life of St Constantine—Cyril in the
Great Reading Menaia of Metropolitan Makary ........c.cc.coooevmrrvveseessernans 43
STANTCHEV, Krassimir (Italy) — An Additional Pade to the Farly History of
Cyrillo-Methodian Research ... G0

MIRCHEVA, Elka (Bulgaria) - Thc Mc:rdl Dlscourses of Khment of Oh[‘ld
in the Kyriakodromion of Sophronius of Vratsa - the Question about
what in New and what is Old in the Literature of the Bulgarian Na-
tional Revival and the History of the New Bulgarian Literary Langua-

L 71
ILIEV, Hiya G. (Bulgaria) — About the Short Life of St Kliment of Ohrid ........ 81
PYRLICHEVA, Olga (Bulgaria) — The Cyrillo -Methodian Traditions in the

Publicism of Grigor Pyrlichev ... i w92
HRISTOVA-SHOMOVA, Iskra (Bu!garm) The Hellemc Interpretatlon of

the Book of Job in the Sepiiarin . e cawmss s o mmii 106

ILIEVA, Tatyana (Bulgaria) - Foreign Vocabulary in the Book of the Prophct
Ezekiel after MS F.1.461 in the Russian Natlonal lerary in Samt
Petersburg .... - . 116

TASSEVA, Lora (Bu[gana) A chzm 'RABUS (Germany) - Translators dl’ld
Copyists’ Errors in the Slavic Manuscript Tradition of the Book of

thie Prophiel Baekiel s isaiiiimmommrmusemsssssmsisanss smssstsssssssassssersssssrasssessasmss 136
ZHELYAZKOVA, Veselka (Bulgaria) — The Tabernacle Account in the Old

Bulgarian Translation of Exodus .. wili52
NAUMOW, Aleksander (Polana') Franms Skorma from Polock asa Blbllcal

Scholar ... o .. 166
ALMALECH, Mony (Bu[garm) Hermeneutlcs of the lefcrcnt Ra;ms in the

POILALCUCH .oovree ettt ccmnr e s ssssss s st s sbases 174
ALEKSEEV, Anatoliy (Russia) — The Byzantinc Lectionary: When and Why

it Was Compiled .... - 191

DOGRAMADZHIEVA, Ekarerma (Bu!garra ) The Pos:t1on of the Movable
Days in the Calendar of Fixed Feasts in the Slavonic Gospel Ma-

nuscripts ... S . 202
PAVLOVA, Rumyana (Bm‘gana ) The Slcmc Samts in 1he South Slawc Coples
of the Ordinary Prologue ... I 1)

5323



IVANOVA Klimentina (Bulgaria) — On Two Athonite Codices Containing
Orations by John Exarch ........... herasrreEr s eRs s b s aat e eer e tA s 228

of its Relation to the Greek Textological Tradition and its Association
with Tsar Symeon, Together with an Appendix on the Old Believers
and the Codex of 1073 ..., . 248

of Symeon Fool-for-Christ’s-Sake: Textual Criticism and Vocabulary 309
PENTKOVSKAYA, Tatyana (Russia) — Russian Adaptation of the Early

Bulgarian Translation of the Typikon of Jerusalem (Ms RGADA, f.

LT 7 5 NE——————————————— 323
TSIBRANSKA-KOSTOVA, Mariyana (Bulgaria ) — Towards the history of the

Medieval Slavonic Juridical Books: The Ustjug Kormchaja 13th-

LA O 0 00880 scessmssersensessassspomr e s s opmsm s P S 41
MILTENOVA, Anissava (Bulgaria) - Unpublished Paraenetic Work in the

Formof ari AlDHabet ACTORIE wusvissinnssii i 355
MIRCHEVA, Boyka (Bulgaria) — On the Use of the Word mazaa in the Slavic

Translation of the Martyrdom of St Erasmus of Ohrid (of Formia)

in the Uspenski Collection of the 12th CENLUNY i mnnikns 368
TOMOVA, Elena (Bulgaria) — A New Russian Redaction of the Turnovo

Prolog Vita of St Jonh of Rila (Sankt Petersburg, Russian National

Library, f. 536, OLDP F.493, 16th Century) ... eeeemmmmcooveeeeeeooonn 376
POPKONSTANTINOV, Kazimir (Bulgaria), Heinz MIKLAS (Austria) — A Lead

Amulet with a Glagolitic Text ................... e 1. 11
MILTENOV, Yavor (Bulgaria) - The Pesnivec of Tsar Ivan Alexander

(Psalterium Sofiensis) and Glagolitic Tradition ..o 399
MOSTROVA, Tatyana (Bulgaria) — On the Semantic Interpretation of the

Old Bulgarian Word oveAtTH ......cuuvuveceeeeeoseeseoeeosseoeeeeeeeeeoooeoooooeooeeen. 406
RUSEK, Jerzy (Poland) — From the History of Two Bulgarian Words:

1. ovicpovx 2. nwo .. 422
DELIKARI, Angeliki (Greece) — Particopolis and Its Bishopric ... 428
BILIARSKY, Ivan (Bulgaria) — The Tsar Arev (Notes on the Bulgarian Apo-

cryphal Chronicle of 11th Century) ......... RO . - |
BATALOVA, Stilyana (Bulgaria) — The Square Nimbus: Tradition and Trans-

formation in the Image and Text ............... .. 448

MOUSSAKOVA, Elissaveta (Bulgaria) — The Gospel Lectionary From the
Central State Library in Bucharest and Its Parts in the Collections
of the Rila and Zograph Monasteries .........o..oweooovmmmmvorroosoo 477
KUJUMDZIEVA, Svetlana (Bulgaria) - The Music During the Early Old-
Bulgarian Epoch Once Again (R econsidering the Sources from the 9th

to the 12th Century) ..eoverennsen... . vreserineerens 495
GANCHEVA, Neli (Bulgaria) — Access to Information about Palaecoslavonic
Researches in the World TOAay .......covvecvvvveeeeenneereeeeees oo SO8

524



HERMENEUTICS OF THE DIFFERENT RAINS IN THE PENTATEUCH
Mony Almalech (Bulgaria)

OPENING WORDS

1. TASKS

I.1. To decode the symbolic meanings of the different words for raim in
Deuteronomy 32:2.

1.2. To represent word-formatting data on the roots of the different words
used to denote rain in Hebrew.

1.3. By different methods of analysis to reach better understanding of
Deuteronomy 32:1-3.

II. METHODS

I1.1. The Pentateuch is a sacral text. Every word from the text is very important,
and it 1s used not by an accident. Word-formatting processes and etymology has
an important role as ‘wider semantisation” of the words used in a verse. The
word-formatting data for a root is a method for commenting the conscious and
the unconscious suggestions made by the texts.

I1.2. Namely of such great importance are “the time and the place of an use
of a word”, i.e. the verse and its context.

I1.3. The comparative approach to IHebrew, Bulgarian, Russian and English
translations of the Bible.

I1.4. *Macro-topic — Macro focus® structure. On macro-structure level an
use of a term (word) related to its ‘First appearance’ in the Pentateuch will be
treated not only by context semantisations method but by a ‘macro-topic —
macro focus’ structure of the Pentateuch.

IL.5. Traditional Jewish methods

The Bible is an object of different researches and interpretations throughout
a thousand years. We should take note of the four kinds of Scripture interpre-
tation which the rabbis used:

Pshat (“simple”) — The plain, simple sense of the text, which modern interpreters
call grammatical-historical exegesis.

Remez (“hint”) — Pecular features of the text are regarded as hinting at a deeper
truth than that conveyed by its plain sense.

Drash/Midrash (“search™) — Creativity is used to search the text in relation to
the rest of the Bible, other literature or life in order to develop an allegorical
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or homiletical application of the text. This involves eisegesis — reading one’s

own thoughts into a text — as well as exegesis, which is extracting from a text

its actual meaning.

Sod (“secret”) — One which operates on the numerical values of the Hebrew
letters: for example, two words whose letters add up to the same amount
would be good candidates for revealing a secret.

Insofar as in Judaism is concerned the letters of the Hebrew alphabet “which
shine in the appropriate color” are the [irst thing created by God, hence we have
a linguistic hypothesis of the Creation of the world. In most general terms, light
and letters constitute the prime matter of everything created - [rom stone to
man. That is why word-formative facts in Hebrew and their spelling bear the
feature of divine relations, traces and instructions for their interpretation by
man.

11.6. Semantic and semiotic structures of the whole Bible are special pheno-
mena. In this context our methods (I[.1.-I1.3.) can be treated as a semiotic
description of different words for rain in the Bible.

111. THE CITED TRANSLATIONS OF THE BIBLE

II1.1. In current Bulgarian (BG).

Two basic translations in Bulgarian will be cited here (bubaua 1991) and
(bubnua 1995). bubdmua 1991 is an edition based on Church-Slavonic tradition.
Bubnua 1995 is famous as “the Protestant Bible”. Protestant edition from 1871
is a great achievement among contemporary Bulgarian translations. The Old
Testament had been translated [rom the Hebrew text. The New Testament was
translated from the Greek text. ,,bududnus, cupeu Cseurenoro ITucanue ma
Berxuii 1 Hosuii 3aBer. BapHO 1 TOYHO MpeBeleHO OT IBPBOOOPA3IHOTO™ was
published at 1871 in Czarigrad/Constantinople (Istanbul). Specialists consider
this edition the most important and the greatest literary heritage of Bulgarian
renaissance. A revised edition of that first translation of the Bible in contemporary
Bulgarian was published in 1924; bubnua 2001 and bubdnua 2002 are revised
versions of this translation in current Bulgarian.

A translation of the Bible of the Synod was printed for the first time at 1925
and in 1991. The Synodal edition was based on the Orthodox Slavonic text and
not on the original Hebrew and Greek texts of both Testaments. (3nates 1994:
55)

The Synod translation is known as the “Orthodox Bible”.

In this text the Protestant translation is called bubmma 1995 and the “Ortho-
dox Bible” bubiusa 1991.

It is quite interesting how Bulgarian translations interpret Hebrew terms for
rain.

II1.2. In Russian.

RST is the Russian Synodal Text. It represents the Orthodox Synodal Edi-
tion from 1917.

I11.3. Bible from Ostrog (Bubamna 1581) or Busasia, CHP'BH KHIIMBL BENTAMO
HOBAPO ZABBTA, Mo AZEIKA cAogencka 15 the first printed bible in Cyrillic letters
(1581). From a historical and linguistic point of view Ostrog Bible is a unique.
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I11.4. In English.

KIV (1769 edition) is the classical version of English translations. NRS
(1989) and NIB is a contemporary edition (1985) that seems to proven their
qualities.

IV. DEUTERONOMY/ BTOPO3AKOHHWE 32:2

The whole chapters 31 and 32 of Deuteronomy are quite interesting as a
*Song of Moses” which represents the last will of Moses to the sons of Israel.
JTewish apostate and sin behavior gives matter for Moses to say in Deuteronomy
31:26: Take this book of the law, and put it in the side of the ark of the covenant
of the LORD your God, that it may be there for a witness against thee (KJV);
Biemere Tag KHMra Ha 3aKOHA W TYpeTe OTIACHO HA KoBHera Ha 3asera Ha ['oc-
oja, sanms Bor, u T4 ne Objle TAM KATO CBHjleTelcTBO poTus Tebe (bnbims
1991).

Mosses’s last will is that Israelites to keep the law. Deuteronomy 32:2 is an
amazing picture but surprisingly — it starts with an appeal to the haven and to
the earth, but not to the “sons of Israel™

KIV: Give ear, O ye heavens, and [ will speak; and hear, O earth, the words of

my mouth.
bubmua 1991: Banmasaii, nebe, a3 11e rosops; W CIyIIail, 18MbO, JYMHTe Ha

yerarda MH.

Usually the prophets turn to the people but not to the first created matters
—~ the heavens (nebemo) OVAY [shamaim] and the earth (3emama) TN [aretz].
The appeal is to the substances which are created by the Hebrew verb creare
N3 [bard] in Genesis 1:1 — the heavens B¥2% [shamaim] and the earth oS
[aretz]. After that in Genesis 1:1 the world is created by the Hebrew verb o say
=139 [imer]. Briefly — the appeal of Moses in Deuteronomy 32:1 is not to the
people, but to the matters created by the Hebrew verb N2 [bara]. The appeal
of Moses has extreme character because in the ‘macro-topic — macro focus’
structure of the Pentateuch he turns to the first created things (the heavens
oY [shamaim] and the earth VN [aretz]). This should be not by surprise —
Moses is declared the highest Jewish prophet (in Deuteronomy 34:10) and he is
still accepted as the highest of the prophets.

The semantisation of the different kinds of rain presents a poetic and logical
metaphor of the distribution of the monotheism.

LEXICAL SEMANTICS IN DEUTERONOMY 32:2

KIV: | Give ear, O ye heavens, and [ will speak; and hear, O earth, the words of
my mouth. 2 My doctrine shall drop* as the rain', my speech shall distil® as
the dew?, as the small rain? upon the tender herb, and as the showers® upon
the grass: 3 Because [ will publish the name of the LORD: ascribe ye greatness
unto our God.

NRS: 1 Give ear, O ye heavens, and [ will speak: and hear, O earth, the words of
my mouth. 2 May my teaching drop? like the rain', my speech condense® like
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the dew"; like gentle rain® on grass, like showers® on new growth. 3 For I will
proclaim the name of the LORD:; ascribe greatness to our God!

NIB: 1 Listen, heavens, while I speak; hear, earth, the words that I shall say! 2
May my teaching fall® like the rain', may my word drop down® like the dew",
like showers® on the grass, like light rain® on the turfl 3 For I shall proclaim
the name ol Yahweh. Oh, tell the greatness of our God!

Bubima 1991: | Bunmapaii, nede, a3 e rosops; U CIyILai, 38Mbo, JYMHTE Ha
yerata M. 2 Jla ce pasmee®™® kato el ydenueTro Mu, Kato poca’ peduta
MH, KaTo JApebeH AB:XJen’ 0 371aKkoBe, KATO MPOJHBeH XB&L’ 1Mo Tpesa! 3
Umero [NocniojiHe 11e npociass; Bhijlaire ciasa Ha Hamms bor!

Bubuns 1995: 1 Cayiuaii uebe, 1 11e roBops, U [a 4ye 3eMATa JAyMHTE Ha yeTaTa
MH. 2 VuenaneTo My e Kane® kato b1l jiymMaTa Mn me ciese’ xato poca’
KATO TBHBK BRI’ HA JeleHHIlle U KATO NOpoeH AkAI’ Ha Tpesa. 3 Ilonexe
1e MpoBL3raacd uMmeto Ha ['ocroga, ot/jaiiTe Beiuude Ha Hamua bor!

bubmus 2001: 1 Cnymaiite, nebeca, u 11e roBopd; W 4y, 3eML0, JYMHTE HAa
yerata Mu. 2 Heka yueHueTo MM jia najiHe’ K4aTo JUb#j1a', CIOBOTO MH jia
Kane® kaTo pocara’, KATO CHTCH ABKA’ BLPXY HEKHATA 3eIeHMHA M KATO
nopoeH kKT BHPXY Tpesara. 3 3amoro e nposbirnacs Uvero na Cocrona.
OtxaiiTe Bennuie na naurus bor!

bubmua 2002: 1 Caymaii, nebe, u 11e TOBOPS; U JIa Uye 3eMATA JyMUTE HA YCTATA
MH. 2 VuenneTo MH mie Kane® KaTo jrbjlen'; CIOBATA MM e cJiM3at’ kaTo
poca’, KATO CHTeH LKA’ BLPXY 314K M KATO NOPOCH JIbAIX’ BLPXY Tpend. 3
Tonesxe 11e nposbiraacd uMeTo [ocrota, MpociaseTe BeTHUUETO Ha HAIIMA
Lor!

RST IMoaberes™® kak momas' yuenne moe, kax poca’ peus Mos, Kak MeJIKHI
M0 HA 3eleHb, KaK JUBeHR' HA TPAaBY.

oL ek 45@; 'E‘ET_I;W ‘HPB BN 70 WIT Deuteronomy 32:2
LRy 2RI SUT0Y

1. The symbolism of grasses and the rains. In Deuteronomy symbolism of
R [déshe] and 2RV [Esev] is “pupils of Mosses’ and the symbolism of the
mechanics of moisture reaching the grasses is ‘God’s care for providing people
with variety of channels for monotheism’. Such division of ‘grasses’ and ‘rain’
(‘dew” / small rain’ / ‘showers’ / ‘shall drop’) is missing in the Bulgarian edition
of Dictionary of Bible Symbols — See Oven n np. 1995, In this dictionary the
‘grasses’ and the “dew/small rain/showers /shall drop’ are united in a compound:
“Grass. (..} 3. The grass watered by rain or dew is a symbol of God's lifegiving
blessings” (Oyen u ap. 1995: 200). Bible Dictionary (3nares 1994), quite well
composed, does not give this compound at all.

We also should mark that the poetical status of Deuteronomy 32:1-3 cannot
hide the logic message — “The pupils of Moses (“green™) are assured with a
prophesy that God's care delivers to them the monotheistic thought in such
richness of mechanisms (different kinds of rain and moisture)’.

In Deuteronomy 32:2 the symbolism of the grass and the tender herb is ‘life
of monotheistic people’.

12 Kupauo-Meropnezcion cryam 18 177



2. Different kinds of rain in Hebrew
o7ws s SuD D mph WRD 57U WTT Deuteronomy 322
' ' | 12E5Y oavaD RYTbY

Six words in Hebrew are recognized to denote the rainy mechanism of the
monotheistic teaching. They can be named rain-1, rain-2 etc. Four of them are
nouns and two are verbs:

Rain-1: 701 [matar];

Rain-2: DY [seirim];

Rain-3: 2°2%37 [revivim]:

Rain-4: 20 [tal]:

Rain-5 action: 771 [araf];

Rain-6 action: 212 [nazal].

Word-formative and interlingual dissymmetry processes take place in trans-
lations. It is because in Bulgarian only one word (juesn) is used to translate
Hebrew words for different rains. Translators use attributes to define Hebrew
words for different rains:

THHBE JUbTen/apeden ahxten for DU [seirim];

nopoes jiba/npoiusen Ak for 3°2%27 [revivim].

The same process takes place in Russian and English translations:

for BV [seirim] menkuit gomas; small rain;

for Y2737 [revivim] nunens; showers.

Interlingual dissymmetry is stronger in Bulgarian where both kinds of rain
are translated by a Noun Phrase. In Russian and English such translation is
used once. Both Bulgarian translations use an additional tool to express na-
tional specifity of picture of the world — for W2 [seirim] a diminutive form
of mBKI — dsofcdey vs. MeJKHIl ToKIb, small rain.

There is no doubt about the poetic side of Mosses’s words. At the same time
no illusions should take place on the theological and mystical status expressed
by word-nominative Hebrew [eatures of a language picture of the world and on
the presence of secret blessings.

From Deuteronomy 32:2 is clear that the whole doctrine on monotheism
declared by Mosses, will last for ever and the mechanics of adopting that doc-
trine is compared to different kinds of rain:

Rain-1: 722 [matar] — KIV rain; NRS rain; NIB rain; BG jieag; RST jromis;
Aowab (bubmua 1581).

Rain-2: D7D [seirim] — KJV small rain: NRS gentle rain: NJB light rain: BG
npeben aeikmen (bubmma 1991): roubk qwka (Bubnug 1995); curen Kbk
(bubmus 2001); curen abxa (bubmua 2002); RST Mmenxkuit 1ok b, uien (bub-
s 1581).

Rain-3: @°2°27 [revivim] — KJV as the showers: NRS like showers; NIB like
showers: BG mponusen qnkm: RST nupens: rovia (Bubaug 1581).

Rain-4: ‘7@ [tal] — KJV dew: NRS dew: NIB deﬁ'; BG poca; RST poca; poca
(butana 1581).

Rain-5 action: 7Y [araf] — KJV shall drop as; NRS drop like; NJIB fall like; BG
na ce pauiee (bubnua 1991); mwe kaune (bubnua 1995); ja najue (bubaus
2001); mre xare (budnug 2002); RST nonserca; aa uaers (bubana 1581).
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Rain-6 action: ‘3'5; [nazal] — KJV shall distil as; NRS condense like; NIB drop
down like; BG @ (bubnua 1991); me cuese (bubaus 1995); na xane (bubaus
2001): ute comsat (budnma 2002); RST &; bubnua 1581 &.

The mechanics of monotheism come to the "pupils of Moses” (“green
grasses”) is marked symbolically by different nature mechanisms through water
and moisture are reaching the ‘grasses-pupils’ providing ‘life’.

3. Semantisations

Root information will make the field of logic and associations that are pos-
sible as subconscious suggestion of the verse.

Rain-1: 1 [matar]

The word 7212 [matar] means dwvxed [rain). This word is the first one used
in Old Testament. In Genesis 2:5: when no plant of the [ield was yet in the earth
and no herb of the field had yet sprung up — for the LORD God had not caused
it to rain upon the earth, and there was no one to till the ground (NRS}). The root
is Nun-Tet-Reish 701, Here is data on the root from Bible Works 4:

“ﬁI:"JJr (natar) keep, keep guard, reserve, maintain. (RSV has “be angry” in
Jer 3:5, 12 and “keep his anger” in Ps 103:9; ASV uses “retain” in Jer 3:5.)

The root natar is often used in farming contexts of those who keep or guard
vineyards (Song 1:6: Song 8:11-12: cf. Is 5:1-7 for a description of caring for a
vineyard). It is also used in the sense of keeping one’s anger or wrath. The Lord
“keeps wrath for his enemies” (Nah 1:2), vet he promises not to keep anger
forever (Ps 103:9; Jer 3:5, 12; ¢f. Amos 1:11). In Lev 19:18, a verse which Jesus
considered to be at the heart of the OT law (cf. Mt 19:19; Mk 12:31), Israel is
commanded, “You shall not... bear any grudge (natar) toward the children ol
your people, but you shall love your neighbor as yoursell™ (note of author M.A.).
.»Ja He oTMBINABAIL, HUTO Jia Xparum/He 6611 (M2 [raTap]) snobafznoben mpo-
THB OHHSH, KOMTO ¢4 OT JIIOAeTe TH: HO Ja obuuant Gimknud cu kakro cebe cu.
Az oM locmmom.™)

TR (mattard), XOR  (mattdra') target, mark, prison guard. This deriva-
tive sometimes means ‘target’ or ‘mark’. Job, in his suffering, alleges figuratively
that God set him up as his “target” (Job 16:12). The writer of Lamentations
complains in a similar vein by saying that God “bent his bow and set me as a
mark (mattard') for his bow™ (Lam 3:12). In 18am 20:20 Jonathan says, “I will
shoot three arrows to the side of it, as though I shot at a mark™ (mattara).

In Jeremiah's prophecy, mattara is frequently used in the expression “court
of the prison [ guard”. Located inside the palace grounds of Zedekiah (Jer 32:2),
the guard's courtyard was apparently an open area which served as a temporary
stockade for confining prisoners during the Babylonian attack of Jerusalem (Jer
38:28: Jer 39:14). Shut up in the court of the guard, Jeremiah was given the
freedom to receive visitors (Jer 32:8) and settle a legal matter of family business
(Jer 32:12). In the courtyard he received prophetic messages (Jer 33:1; Jer 39:15),
was given a daily food allotment (Jer 37:21), and was placed in a miry cistern
(Jer 38:6). Mattara also occurs in Neh 3:25 and Neh 12:39. Interestingly,
imprisonment is not a4 penalty used in the Pentateuch legislation. They had no
prisons in the wilderness. M.R.W.” (Bible Works 4).
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Other word-formating connections like masculine W [matar] rain (dzxcd)
— feminine 7YWN [matara] goal; patrol (yea; nampya) will complicate the pic-
ture. There is no need to speculate here why the word 1 [maltar] rain is
preferred in Genesis 2 while W3} [géshem] rain obviously existed in Hebrew il
it was used at Genesis 7:12.

Withought any mystical plays with words and letters it is possible now to
decode the meaning of rain-17/2 [matar] as “to guard the monotheistic puiples,
symbolized by the grasses’ + ‘to insre heaven patrol for the monotheistic puiples,
symbolized by the grasses’ + ‘precise targeting to the puiples’.

Rain-2: 07U [scirim]

The lexeme D'V [seirim] is translated:

KIV small rain: NRS'ga:mle rain; NIB light rain; BG jpeben juexjien (bubims
1991): Thabk jrexit (bubiaua 1995); curen et (bubdima 2001); curen jibx)g
(bubsma 2002); RST menxuit jgomis; wien (bubiaus 1581).

The root semantcs includes:

YW [sair] goat, shaggy devil: shaggy, mossy (kozea, Kocmam dseon; Kocsam,
MBXHAM);

DNYY [searot] hair (koca):

WY [sear] fur-coat (kexcyx);

VY [shaar] gate (nopma);

VY [shaar] measure; price (aapa, mapka, yeua).

The root semantcs needs too long and circumstantial linguistic analysis on
pames with gender, words and letter Sin/Shin W/ W. Such analyses will be too
close to mystical plays with words and letters. By no mystic speculations and
visions it is obvious that the gentle rain. Rain-2 27D [seirim] have different
decoding. It can be: 1. ‘a gate to the heavens's help™: 2. ‘a measure on behavior
and moral’; 3. In case of Sin W word-formants the gentle rain can be under-
stood as ‘fur-coat of the prophet Elijah, who was taken alive to the heavens,
given to every simple Israelit’. The fur-coat (mantle) of Elijah is a very important
symbol of his prophesy qualities but also is a symbol of Elijah’s legasy given to
the chosen accesor of that prophet — to Elisha (NRS: 1 Kings 19:19. So he set
out from there, and found Elisha son of Shaphat, who was plowing. There were
twelve yoke of oxen ahead of him, and he was with the twelfth. Elijah passed by
him and threw his mantle over him. 1 Tsii, Mimsa Tphraa or TaM U HaMepH
LEnnces Cadaronud cum, KOHTO opellle ¢ ABaHaJeceT ABOHKHM BOJIOBe IIpel cede
cH; W caMm Oe ¢ apadajgecetaTta; H Mimda MHHA KbM HEro H XBBPIIM KOXKYXa CH
phLpxy Hero.); 4. As a ‘scapegoat (Azazel) that could help every single Israelit to
purify himself’. (Lev 16:10 but the goat on which the lot fell for Azazel (1) shall
be presented alive before the LORD to make atonement over it, that it may be
sent away into the wilderness to Azazel. (2) {(1) Traditionally rendered [a scape-
goat] (2) Traditionally rendered [a scapegoat]}; Jles. 16:10 ja npejcrasu xus
Hpe I‘()Cl[(‘!j['rl. KO3€J1a, Ha KOHTO € IIe JTHEIT }Kpt:()" AT 38 OTIYIIAHE, 34 JId HallpasH
C HEro YMMWIIOCTHBEHHE H JId 'O H3IPATH B IIYCTHHATA 34 ('.ITI'IyIILH.HC.}

Rain-3: 0227 [revivim]

Here is data on 0°2%27 [revivim] form Bible Works 4 where [rabivb], [rab],
[rabab] etc. are not the correct pronounsiation. The correct one is [revivim],
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[rav], [ravav] etc. Such transcription is the way ol Bible Works 4 to mark the lact
of letter Bet 2 [ Vet 2 but not the real pronounsiation. The root is Reish-Bet-Bet
A3n.

“2"27 rabiyb {raw-beeb’}

Meaning: 1) copious showers, heavy showers la) as bringing fertility 1b) of
prophetic influence (fig)

Usage: AV — shower 6; 6;

237 rabab {raw-bab’}

Meaning: 1) to be or become many, be or become much, be or become
great: 1a) (Qal): 1al) to be or become many: 1a2} to be or become great: 1a3) to
be long (of journey}): 2) (Pual) ten thousands.

Origin: a primitive root; Usage: AV — are many 6, are multiplied 3, increased
3, are more 2, manifold 1, ten thousands 1, multiply 1; 17.

237 (rabab) be(come) many, much.

37 (rab) I much, many, great.

37 (rab) II captain, chief.

29 (rob) multitude, abundance.

M337 (r'baba) ten thousand.

927 (ribbd) ten thousand.

£°2°27  (rebibim) copious showers” (Bible Works 4).

In Bulgarian 02727 [revivim] means npoausen dwsxcd. The paradigm of the
root Reish-Bet-Ber 227 is:

cmasam muozo (xato xonmuectso) 227 [papas];

Mmuro2o (KaTo KonudecTso) A7 [pas]:

Kanumak, pekogodumen 27) [pas]:

uzobuaue, uzobuatocm; muoncechmao 27 [pos];

decern xunqadu == [pesapal;

decem xuaadu 37 [pubr].

The showers (nopotinuam dexcd) QY2727 [revivim] could be decoded as
‘richness of the God’s blessing and help’. '

It is important to remind that the verb L)Eg [nazal] (BG @ (bubnus 1991); e
cnese (bubmua 1995); ga xame (bubmua 2001); ute cnuzat (budnua 2002); RST
@; KJV shall distil as; NRS condense like; NJB drop down like; bu6nng 1581
@) is connected semantically to the words for Rain-2, Rain-3 and Rain-4 by the
preposition 2 [ka] /2 [ki] / 2 [ki] (as: like; kamo). Verse 2 shows that ‘richness
of the God’s blessing and help” reveals here in higher level where to the ‘rich-
ness’ of 51; [nazal] are added different kinds of rains, e.i. different mechanics of
the ways of God’s Blessing and God’s Help.

Rain-4: 90 [tal]

The word S [tal] means dew (poca). Linguisticaly it is right to accept it as
rain-4, because 20 [tal] is connected to the words for rain by the mutual prepo-
sition as (kamo) 2 [hi]. The root is Ter-Lamed-Lamed 551, The paradigm of the
root 990 is not developed in Biblical Hebrew. In Ugaritic the verb 5‘2@ [talal]
means falling of dew.

The dew can be accepted as rain-4 because of the climate conditions in
Israel too:
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“In Palestine it does not rain from April to October, and were it not for the
dew in summer all vegetation would perish. Dew and rain are equally important.
The dews are so heavy that the plants and trees are literally soaked with water at
night, and they absorb sufficient moisture to more than supply the loss due to
evaporation in the day. .. Dew is the means of refreshing and reinvigorating all
vegetation. Many Scripture references carry out this idea. The song of Moses
says, “My speech shall distill as the dew™ (DDt 32:2). “A cloud of dew™ (Is 18:4)
refreshes the harvesters. “My head is filled with dew™ (Song 5:2). “Like the dew
of Hermon™ (Ps 133:3). “Thou hast the dew of thy youth™ (Ps 110:3). “Thy dew is
as the dew of herbs™ (Is 26:19). Job said of the time of his prosperity, “The dew
lieth all night upon my branch™ (Job 29:19).” (ISBE)

“There is no dew properly so called in Palestine, for there is no moisture in
the hot summer air to be chilled into dew-drops by the coldness of the night.
From May till October rain is unknown, the sun shining with unclouded brightness
day after day. The heat becomes intense, the ground hard, and vegetation would
perish but for the moist west winds that come each night from the sea. The
bright skies cause the heat of the day to radiate very quickly into space, so that
the nights are as cold as the day is the reverse, a peculiarity of climate from
which poor Jacob suffered thousands of vears ago (Gen 31:40). To this coldness
of the night air the indispensable watering of all plant-life is due. The winds,
loaded with moisture, are robbed of it as they pass over the land, the cold air
condensing it into drops of water, which fall in a gracious rain of mist on every
thirsty blade. In the morning the fog thus created rests like a sea over the plains,
and far up the sides of the hills, which raise their heads above it like so many
islands. At sunrise, however, the scene speedily changes. By the kindling light
the mist is transformed into vast snow-white clouds, which presently break into
separate masses and rise up the mountain-sides, to disappear in the blue above,
dissipated by the increasing heat. These are “the morning clouds and the early
dew that go away” of which Hosea (Ho 6:4; 13:3) speaks so touchingly (Geikie’s
The Holy Land, etc., i., p. 72). Dew is a source of great fertility (Gen 27:28; Det
33:13; Zech 8:12) and its withdrawal is regarded as a curse from God (28am 1:21
1Kings 17:1). It is the symbol of a multitude (2Sam 17:12; Ps 110:3) and from its
refreshing influence it is an emblem of brotherly love and harmony (Ps 133:3)
and of rich spiritual blessings (Ho 14:5).” (EBD)

According Naves Topical Dictionary the figurative meanings of the dew are
‘a merciful providence’ (Det 33:13, ‘dew of heaven’ (Dan 4:15). It happens a
‘miraculous profusion and absence of dew’ (Jud 6:36-40) (NT1)

The International Standard Bible Encyclopedia marks that the dew is a sign
for the special connection between Children of Israel and God: I will be as the
dew unto Israel” (Hos 14:5). Dew and rain are of equal importance and are
spoken of together in 1 Kings 17:1. It was especially valued by the children of
Israel in the desert, for it supplied the manna for their sustenance (Ex 16:13:
Num 11:9). (ISBE)

The dew is also Symbol of Blessing: “Isaac in blessing Jacob asked that the
“dew ol heaven™ (Gen 27:28) may be granted to him; that these things which
make for fertility and prosperity may be his portion. “The remnant of Jacob
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shall be in the midst of many peoples as dew from Yahweh” (Mic 5:7), as a
means of blessing to the nations. “Blessed of Yahweh for .... dew” (Dt 33:13).”
(ISBE)

The engineering side of spreading and developing monotheism is described by
different moisture/rain in verse Deuteronomy 32:2. It reminds lor Kabalistic drop-
microstructure of the light at Sephiroth’s level.

One more way to decode the meanings of the dew is to fallow the normative
Hebrew replacing of the verb H‘?L? [talal] by the verb ‘75_15 [tzalal]. The first
meaning of ‘7‘3_.45 [tzalal] is to shadow, to become dark and secondary — ro cover
with a roof, cover over, roof. Thus the dew form verse 2 could be associated with
the meaning ‘give protection under a rool” but also with the paradigm of ‘dark-
ness”. Such a connection makes a semantic conjuction to some of the meanings
of rain-6 573 [araf]. From the root of F1¥ [araf] are derived words like clowd
’i""ﬂ..z [arif] and dark cloud, darkness, gross darkness, thick darknes, gloom
2270 [arapel].

Rain-5 571 [araf] and Rain-6 ‘71; [nazal] are verbs and actions

Rain-5 and Rain-6 are presented in Deuteronomy 32:2 by an action but not
as a substance.

Rain-6 action: gl; [nazal]

The verb 711 [nazal] and the dew are a cognitive compound and as a com-
pound symbol means ‘God’s blessing” + "God’s help’.

“The verh 5_\';_ [nasal] represents the flowing of water as in a stream (Song
4:16), or abundant rain (IDt 32:2). As synonyms see nagar ‘to pour down’, i.e.
spill water on the ground, naba" ‘to pour/gush forth’, i.e. as a swollen wadi, etc.
The verb occurs sixteen times.

The primary meaning of our root ‘to flow as a stream’ is used of weeping in
mourning (Jer 9:18 [H 171: cf. ndgar, Lam 3:49). The presence of fresh water is a
result of divine blessing sovereignly dispensed (Ps 147:18). The return (or
eschaton) will see the land divinely transformed {rom a desert wasteland to a
land of flowing streams. This is clearly a figure of divine blessing (Is 44:3). A
wife (Prov 5:15) or lover (Song 4:15) is described as a [lowing stream, ie. a
source of blessing. Sovereign control of water is also seen when Moses’ striking
the rock produced a stream of water (Ps 78:16), to be duplicated in the eschaton
(Is 48:21, parallel zib).

The verb is used of rain which is sovereignly controlled (cf. Ps 147:18}) as an
example of God’s support of Cyrus (Is 45:8; cf. Job 36:28). Abundant rain is also
a result of divine blessing (Num 24:7). Interestingly, the presence of divine power
in aid of Israel’s conquest “melted mountains”, i.e. even the strongholds (perhaps,
the gods® strongholds?} of Israel’s enemies (Jud 5:5; cf. nagar, Mic 1:4, 6). L.J.C.”
(Bible Works 4)

The dew and the verb drop down i?_?; [nasal] are an unite with the meaning
‘God’s help and God’s blessing’.

Rain-6 is an action and should be understand as ‘God’s blessing that reach
the people simultaneously by a special water-drop mechanics’ — like dew 28
[tal], like gentle rain E‘j:“_’.;f{.? [seirim], and as heavy showers 3*2°27 [revivim].
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Rain-5 action: {2V [araf]

Paradigm of the root Ayn-Reish-Pe 5|70

to drip, to drop Y [araf] ‘
cloud o [and] ]
1. dark cloud; 2. darkness, gross darkness, thick darknes, f?Ej‘J [arapel] ‘
gloom

The verb 57 [araf] is connected semantically and syntctically to the word
T8 [matar], ie. Rain-1.

Among the semantic class of the biblical verbs used to express the falling of
rain 504 [araf] has no noun-derivate to denote the substance of rain. Actually
the other verbs of that class do the same. The usual way to say in Hebrew i
rains is like in English — it consists of two words — DW3 777" [ioréd géshem], lit.
rain comes down. o

The verb F71 [aral] represents unique logical and associative semantics —
derivative connection to different kinds of clouds and different kinds of dark-
ness. This verb has various and differing translations, because of the linguistic
relativity and the different pictures of the world in the languages.

4. The missing rain-7

Hebrew text of Deuteromony 32:2 misses a basic word for rain/dsacd
QW2 [géshem]. This word appears for the first time much earlier in Pentateuch —
in Genesis 7:12. The word DW} [géshem] is used when God destroys the mankind
and saved only Noah and his family: And the rain was upon the earth forty days
and forty nights (Genesis 7:12).

The word DW3 [géshem] is strategically important for a deep decoding of the
poetic and logical pictures in Deuteronomy 32:2. If the word was well known
much earlier in Pentateuch it would have been accepted that DW3 [géshem]
stayed in psychological depths and in expectations DW3 [géshem] to appear in
the same verse where six kinds of rain are mentioned. Why does it happen?
Because of a “ratio without imagination”? Or may be Mosses forgot his own
language? Obviously none of both and none of any like these. What happened
was an intentional choice of words: Moses did not use rain-7 which is a violent
rain, heavy shower, the rain exterminated the mankind.

In contemporary Hebrew there is a paradigmatic connection between the
verbs: be realized, to materialize (peaauzupam ce, OCoWECMBABAM C€, MaAme-
puaausupam ce); the nouns materialization, realization (mamepuaanocm, ee-
wiecmeenocm). the adjectives bodily; material, physical; earthly (mamepuanen,
menecen, semen, diuzuvecku), and the noun rain (dwaocd/doxcds) DWW [geshem).

The common root of all these words is DWA Gimel-Shin-Mem. In GShM the
Jfinal Mem-Mem Sofit O has the same reference as Mem 1. As the matter of fact
such a word-formatting gives an idea for the Creation of the world and the part
that had been given to the humanity in this process. The paradigmatic relations
based on common root DW3 gives an opportunity to construct a word-formatting
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tree of the relation ‘rain-doctrine’ — ‘realization of the doctrine’. In Biblical
Hebrew the root DW3X GShM means only “rain, violent rain, heavy shower,
different from W1 [matar], which denotes any rain” (Gesenius 1996: 182).

It seems that during the centuries the root DW3 was given cabbalistic formed
meaning he realized, materialize. In Modern Hebrew this additional meaning is
normative one. Here is the word-formatting nest in Modern Hebrew, where the
root is marked by capital letters.

rain DW3 [GeSHeM)
rainy DIW3 [GaSHUM]
be realized, mateialize DUZ:}I‘IH_ [hitGaSHeM]
materialization, realization n’l?ﬁuj}'ﬂﬂ_ [hitGaSHMIt]
bodily; material; physical; earthly *2W3 [GaSHMIi]
mateializm; earthliness NYRAW [GaSHMiut]

Thus word-formatting data allows the following of Hebrew thought by natural
language which can influence the ethno linguistic picture of the world. Paradoxly

we can conclude the opposite —~ the way of thinking and the ideology part of
the “secrets of language” marks ethnics features and religious thinking into texture
of language. The ‘rain’-"materialization / realization of Mosses’s teachings’
suggestion can be decoded today as a unconsciously sent — recieved message.

In Deuteronomy 32:2 unconscious unit that does not appear in the text is:

‘it rains DW3A GShM’ = ‘materialization / realization DW3 GShM’.

The unconscious unit is built in twofold plans:

1. ‘grass-puiples of different kinds’.

2. 'six kinds of rain’ = ‘six different ways of materialization / realization /
raining’.

If we recall the use of different words for grass | vegetation in Genesis 1:11
the topic-focus organization of the whole Pentateuch is connected not only to
seal as ‘first-last use’ but to the expectations for appearance of a root. In our
case this is the root Gimel-Shin-Mem DWJ. The language competence for DW3
[GeSHeM] has no performance here and it is not by accident. Language compe-
tence and performance are more complicated.

Briefly said, there is no time and place here for such descriptions. Even a
surface glance on linguistic facts gives a notion about poetry and ambiguity
pointed to wider analyses. While absence of DW3} [géshem] from Deuteronomy
32:2 seems a fact of very clear intentional phenomena — Moses did not use the
destroying kind of rain that had been used by God to exterminate the mankind
at the time of Noah.

SEMANTIC RELATIONS BETWEEN NOUNS AND VERBS IN
DEUTERONOMY 32:2

In verse 2 three nouns for rain, the noun dew (a drop structured moisture),
and two verbs - 771 [ardf] and '?‘T:r [nazal] — are actualized. Syntactically and
semantically the verbs have different subjects.

The verb 77 [araf] means drop, fall (éaau, 6yks. dexcdyea); the verb L)T;
[nasal] - to drop down (pocu, kanej; the lexeme “1172N [imrati] — the said by me
(kazanomo om meue); the lexeme 0%2%27 [revivim] literary means wmany |
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become many; cmasam muoxcecmso | muozo, but also heavy rain/showers npo-

AUBeH 0pC0.

According the rules of Biblical Hebrew prepositions like 2 [ki/ke/ka] must
appear to every word which is connected in the sense of the whole sentence.
Thus dew and fwo kinds of rain are united in such a Whole at Deuteronomy 32:2.

The subject ol F7 [aral] is doctrine / teaching (yaeruero vu) "ﬂPb [likhi].
The teaching (yuenuero Mu) "'i'li'f‘“x' [likhi] is compared to 1 rain-1:

7Y rain-5 — T2 rain-1.

The subject of 5_?; [nazal] is my speech / word (peuma mu; ciogomo mu;
dymama mu; caogama mu) DN [imrati]. My speech (peuma mu) TN
[imrati] is compared simultaniusly by the preposition as to @7°0% rain-2; £°2°27
rain-3: 72U rain-4. ' '

‘?_T; rain-6 [E'}."I_Jf;? rain-2; ©%2°27 rain-3; LJ!_:'J rain-4].

Thus, the translations are: .

S04 [araf] (BG na ce pasnee; RST nomseres; KIV shall drop as; NIB fall like;
bubnns 1581 aa uaers) — R [matar] (BG jexgt (bubinua 1991; bubius
1995; bubnna 2001): guaxmen (Bubdmua 2002; RST noxkan: KIV rain: NRS
rain; NJB rain; buGamnsa 1581 asmab);

L."i_'g [nazal] (BG e ciese (bubnua 1991; Bubnus 1995); na xame (butmauma 2001);
e coamsart (bubmnua 2002); RST nonsercs; KIV shall distil; NRS condense;
NIB drop down) — [RTDY [searim] (BG npeben jmxien (bubiums 1991);
ThubE Apil (bubaua 1995); curen aua (bubiuma 2001; bubiua 2002); RST
Menkuit goxkas; KIV small rain: NRS gentle rain: NIB light rain; butnus
1581 wuem);

o227 [revivim] (BG nopoen aux (Bubaus 1991; Bubnua 1995); nponnsen
ek (Bubaus 2001; bubnna 2002); RST nusenn; KIV the showers; NRS

~ showers; NIB light rain; bubuus 1581 Tovua);

28 [tal] (BG poca; RST poca: poca [Elfﬁnnﬂ 1991; bubnua 1995; bubaua
2001); peaxen (bubang 2002); KIV dew; NRS dew; NJB dew; bubnug 1581
Pm\). :
The verb i?ﬂ [nazal] is used only once and it is in contact position only to 28

[tal] but for @I [searim] and for @*2°37 [revivim] it is in distant position.

(=it Rggtat 5@3 il T‘i?‘% W2 T WTT Deuteronomy 32:2
| ' ' :aYhY IR RYTOY

THE DOCTRINE / THE TEACHING AND THE SPEECH / THE WORD QF
MOSES

In the context of Moses’s appeal to the universe in verse 1 (Give ear, O ye
heavens, and I will speak: and hear, O earth, the words of my mouth) the He-
brew words for doctrine | teaching and speech | word used in Deuteronomy 32:2
are crucial for understanding such an unusual situation — the prophet speaks to
the first created substances but not to the Children of Israel.

We know that Moses was punished by God not to enter the Holy Land
because of his lack of belief. He was infected with lack of beliel from Sons of
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Israel. Despite of this fact Moses still loves his Jewish brothers. That is why he
calls to the heavens and to the earth to declare at their faces that he gave to his
people the monotheism.

The word translated as doctrine | teaching (yuenuemo) and speech | word
(peuma; caogomo; dymama; caogama) are not quite usual.

xZtd.r:n’_'z‘m.ﬂ.e / teaching (yuenuemo mu) "2 ‘? [likhi]
The word M27 [likhi] is derivate from the verb fo take (63tumant; 83e M)
H [lakah] and the form "T'IP‘? [Irkh:] means my teaching. The verb has wide

ust: ‘take fget, fetch), lay hold of (seize), receive, acquire (buy), bring, marry

(take a wife), snatch (take away). The root is Lamed-Kuf-Het T27. Here is

data on the word M2 '3 [lekah] from Bible Works 4:

“ﬂ35 [lekah] :eafhmg, learning, persuasiveness. This word occurs nine times,
in four of which it is the object of yasap ‘to add more, increase’ (Prov 1:5:
9:9; 16:21, 23). As with the root meaning ‘take’, ‘seize’, the ‘grasping’ is with
the mind and hence ‘perceiving’ is the nuance prominent in this derivative.
Note some of the words with which it is paired: bind understanding (Is 29:24),
hakam wisdom (Prov 1:5; 9:9) and tora instruction, law (Prov 4:2). In Prov
7:21 leqah means the persuasiveness of a harlot. But in Prov 16:21 the word
is used in a pood sense of a teacher's persuasiveness.” (Bible Works 4}
The idea in verse 2 is that Moses did his job quite well - the motheism was

not only a gift by God on Mount Sinai but Moses took his part by hard elforts.

The monotheism was not only given but it also had been taken by Moses. In

case that Moses speaks to Heaven and to the Earth it becomes quite important

to mention this fact.

My speech / word (peuma mi; c1080mo Mu; OyMama Mu; c1o6ama mu)
AN [imrati]

The word YORN [imrati] means my speech (pewrma mu ). Speech is a noun
derived from the verb speek, say 1% [amar]. Lets remind that the God created
the universe by the verb 72N [amar]. The only two substances that had been
created by the verb 72 [bara] in Genesis 1:1 are the heavens E"!’"U:f [shamaim]
and the earth ]"‘N dl’t:l£] The verb 873 [bard] has semantics in “Piel ‘to cut
down (stone)’, ‘to cut out (stone): in Paal ‘to shape’, ‘to fashion’, ‘to create
(always with God as subject)’.

Moses commands in his appeal the substances created by the verb RT3
[bara] heavens (EI"?:IU [shamaim]} to lisen — “he will speak” (speak 'm"'m
[adibra]); and the earth (YN [aretz]) to hear “the words of my mouth” (wm'ds of
my "IN [imrei]).

In his state of a man who knows that he will die very soon, who never enter
the Promised Land, Moses strikes a balance of his life. What he found is that he
serves in the past “to proclaim the name of the Lord™ but now he claims that he
will continue to make the same in the future, in the other world - “I will pro-
claim the name of the LORD; ascribe preatness to our God!” (Deuteronomy

32:3).
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What Moses actually says to the heavens and to the earth is that he is a
simple human person, but at the same time he is an extraordinary man who
spent his life revealing to the people the monotheism, and after his death he will
gontinue to proclaime motheism to the substances that had not been created by
the verb AN [amar].

In his life among the pupils-grasses, “the sons of Israel” Moses ensured
them with a great legacy — mystical help and blessing by the mechanisms of six
kinds of rains, channels of monotheism, that will give them life. Now the time
comes to leave the Isrelities but he will continue to “to proclaim the name of the
Lord”, and to “ascribe greatness to our God!” in the other world, to the heavens
and to the earth created before the light!

BIBLICAL HERMENEUTICS

Biblical hermeneutics will be treated as a seeking, revealing and pointing at
structures and semantisations of elements and structures of the text.

More concrete deflinition: Biblical hermeneutics aim to point at the structure
of significant elements of the text committed to the biblical text structure and
based on morphology of Hebrew.

Some applications of this point of view can be followed.

The ‘Hebrew-Bulgarian text’ and ‘Hebrew-English text’ relation makes it
possible to represent the acquaintance of Bulgarian and English readers with
some phenomena of the lexical picture of the world in Hebrew, and contribut-
ing to the understanding of the biblical text.

The description of losses of Hebrew connections in translations should help
the Indo-European reader Lo understand the Otherness much better. Briefly, the
Otherness that lives in the whole text of Pentateuch is the presence of God.
Mankind has been learning about that Otherness for many centuries. The Oth-
erness has two dimensions: 1. Understanding the Hebrew features ol the text by
the Indo-Furopean reader means to identify the linguistic Otherness of Hebrew
picture of the world. 2. The Indo-European reader gets an idea on Judaic sense
of a Hebrew formed ‘text-reader” dialog.

Finally, understanding that complex compound Otherness is conductive to
make Old Testament sense clear. Describing Hebrew based informational struc-
tures makes it possible to decode the original suggestions-intentions of the au-
thor. The difference between our point of view and postmodern deconstruction
should be mention. The Old Testament should be learnt first, so that the indi-
vidual attempt to understand should follow it. Interlingual dissymmetry between
[Hebrew and Bulgarian words for rain can be found too.

CONCLUSION

A comparison between the Hebrew and Indo-European reader shows that
the Hebrew reader is in a hetter position to understand, to accept all sugges-
tions, features and Semitic scripture-based nuances of the text. The reasons are
found in ideology upgraded in word-formation processes, in the choice of words
and other levels of Hebrew scripture.
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XEPMEHEBTHKA HA PAYTHYHHTE BHIOBE TLA1 B IETOKHHKHETO

(Pestome)

B crarusra e apannappan propuar crix o1 Broposakonne 32 5 ABpAT, B CLBPEMEHHATE
6warapekn npesonn, 8 Ocrpoxkara Bubnna, B pyckns CHHONANEH NPEBON, RAKTO 1 B AHT-
Jsmitcknte: Bepena na kpa.s [ixeiimc (1769), Hoba pesnanpana sepcia (NRS 1989) i Hosa
Hepycamivera Bubnua (NI 1985).

Mpencragenn ca meerTe Buaa dexed: ApaA-1 = 1Ba0 708 [MaTap]: Apxa-2 = TEHEK [
npeben [ cuten abmaen STPY [cenpim]; AB®A-3 = nopoeH [ nmpoauBeH ABKA V337
[pepupim]; aban-4 = poca % [Tamns); Ae#A-5-neficTere = me kanc / 1a ce pasaee | na
najane T3 [apad] n aemn-6-neiicrene = me couese [ na ce pasnee [ 1a gane [ me canzar on
[masaim). [Tocouena ¢ MHICATA B TO3K CTHX HA OCHOBCH BHI 05xCd B HBPHT — DU [rémem]
M Ce CMATA, Ye AOKOAKOTO TasH ayma e ynorpebena ome » ciowera ¢ norona (Burue 7:12),
Moiicei cH3HATEMHO HE H3NOA3BA TYMATA 33 TO3H ,, HAKA3A TCICH" IBIKIL.

Ypes pasimnpenara CEManTHEA HA HBPHTCKHTE KOPEHH HA BCHYKH CHINSCTBHTE/IHH, SlH-
TETHTC KbM TAX B raaroante or Broposakonue 32:2 ¢ nanpanch aHalIns ¥ TLAKYBANC HA
cruxa. Ocpen pasimunnTe AYMH 33 dwocd €A pasiiielann Jakose | 30ak | 3eaenmue |
HesnaTa senennna XY [néure]. rpesa 30V [Ecen]. pewra mu [ ciosoro Mp [ aymara mu |
caosara mu NN [EMparti), yaennero Mu ‘r'.j'J'? [aExi]. PaskpaTaTe JISKCHKAINA H CHHI-
TAKTHYHA 0COBEHOCTH 1A CTHXA, OCTABALLN CKPHTH Cliejl Peno/l, 050raTanaT IpeacTasHTe
HA AHITIOSSHYHIA B HA Er:-._lu-apcmm YHTATEN 38 JhIDOMMHATA, TOIMYHOCTTA i NOSTHYHOCTTA
na Gubielicknsd Texcr. Anajininpa ce 1 crpykryparta na maioro [Meroknmkne ¢ oren na
IE'hI:‘}sﬂTﬂ {Birrie | ) i nocnemaara (Bropokaiie 32) nossa wa repamiramTe TN [mparii],
7 [nmExi, 8T [néme] n 200 [ecer]. ARTOP®LT HapHY2 TOCAEAHATA HM TOABA MAKPOPEMA,
B KOATO HOBOTO €, de Moiiceli nexnapupa, ue NapsaBa CBOHTE TOTOMIIH € MOHOTERCTHYHOTO
YHEHHE M C MACTHYHH KAHATH 32 omecTBeHa noMoL 1 G1aroc10BHA, KOHTO paloTAT npH
cna3pade Ha 3anopeaute. [Monuepran e natocwT Ha TTecenta na Moiiceit” — smecTo na
MPOKTHHA CBOUTE ChIVICMCHHHIT, 4C 3APAIH TAXHOTO HCBEPHE, C KOCTO CC € 3APaiiul, YMHpa
npenn n3aHero B OBerosanara sema, Moiiceit ru napasa. Jlapennero My e KOIHPAHO B
MAKPOPEMATA,

Monu Aamaaex
Hos bwazaperku yrugepcumem, Coites



